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OBJECT OF THE WORK.

- e

TaE present Work is entitled, ABRIDGED SERMONS
FOR ALL THE SUNDAYS IN THE YEAR. They are
called Abridged Sermons, beeause, although each
contains abundant matter for a sermon, the senti-
ments are briefly expressed—not, however, so
briefly as to render the sense obscure. Hence
the work may be used for spiritual lectures.
Diffuseness has been purposely avoided, that the
preacher may extend the subject treated in
the way which may appear best to him. A
preacher will scarce ever deliver, with zeal and
warmth, sentiments which he has not made in
some manner his own. Hence the matter of each
sermon has been condensed into a small compass,
that the preacher may extend it according to his
pleasure, and thus make it his own.

In cach sermon there are many passages from
the Scriptures and Holy Fathers, and a variety
of reflections—perhaps too many for a single dis-
course—that the reader may select what will be
most pleasing to him. The style is casy and
simple, and therefore calculated to render the
preaching of the Divine Word conducive to the
salvation of souls.
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PROTESTATION.

IN obedience to the decrees of Urban VIII., I
protest that, of the miraculous works and gifts
ascribed in this work to certain servants of God,
and not already approved by the Holy See, I
claim no other belief than that which is ordinarily
given to history resting on mere human authority ;
and thatin bestowing the title of Saint or Blessed,
on any person not canonized or beatified by the
Church, I only intend to do it according to the
usage and opinion of men.
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INSTRUCTIONS TO PREACHERS.

———

1. IN the first place, the preacher, if he wishes that
his preaching shall produce abundant fruit, should
propose tohimself the proper end—thatis, to preach,
not with a view to obtain honour, or applause, or
any temporal advantage, but solely to gain souls
to God ; and hence it is necessary, that when he
enters upon his exalted office of divine ambas-
sador, he should pray to God fervently to inflame
his heart with his holy love; because it is by this
means that his preaching will be productive of
much fruit. The venerable Father John I’ Avila
being onee asked, what was most conducive to-
wards preaching well, replied in those short but
expressive words—* To love Jesus Christ well.”
It has been therefore found by experience, that
preachers who love Jesus Christ have often effected
more by a single discourse, than others by several.

2. 8t. Thomas of Villanova said, that the words
of a sermon should be like so many darts of fire,
which would wound and inflame the hearers with
divine love. “But how,” he subjoined, ¢ can the
heart be set on fire by those sermons which, though
long and elaborate, issue, notwithstanding, from
a frozen heart ?” St. Francis de Sales observes,
that the tongue speaks to the ear, but the heart
speuks to the heart. He proceeds to say, that
when the sentiments do not spring from the heart
of the preacher, it is with difliculty they draw the
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4 INSTRUCTIONS TO PREACHERS.

hearts of others to divine love ; he must bimself
be first inflamed with it. ¢ Lampades ecjus
Jlampades ignis, atque flammarum.” (Cant. viii. 6.)
He must be first a fire to burn, and afterwards a
flame to sct others on fire, St. Bernard explained
this in other terms, when he said, that he must be
first a cistern, and then a canal ; first a cistern—
that is, full of the fervour and zeal which are
collected in mental prayer ; and then a canal, to
communicate it to others.

3. With regard to the subject matter of sermons.
Those subjects should be selected which move
most powerfully to detest sin and to love God ;
whenee the preacher should often speak of the
last things—of death, of judgment, of Hell, of
Heaven, and of eternity.  According to the adviee
of the Holy Spirit, “ Memorare novissima tua, et
in mternum non peccabis,” (Ecel. vil. 40,) 1t 1s
particularly usefu of ten tomae mention of death,
by delivering several discourses on that subject
during the year, speaking at one time on the
uncertainty of death, which terminates all the
pleasures as well as all the afilictions of this life ;
at another, on the uncertainty of the time at
which death may arrive ; now, on the unhappy
death of the sinner ; and again, on the happy
death of the just.

4. The preacher should often speak of the love
which Jesus Christ bears towards us, of the love
which we should bear to Jesus Christ, and of the
confidence we should have in his merey whenever
we are resolved to amend our lives. It would
appear that some preachers do not know how to
speak of anything but the justice of God, terrors,
threats, and chastisements. There is no doubt
but that terrifying discourses are of use to arouse
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INSTRUCTIONS TO PREACHERS. 5

sinners from the sleep of sin ; but we should be
persuaded at the same time, that those who abstain
from sin solely through the fear of punishment,
will with difficulty persevere for a long time.
Love is that golden link which binds the soul to
God, and makes it faithful in repelling temptation
and practising virtue. St. Augustine said: “Ama
et fac quod vis.” He who truly loves God, flies
from everything displeasing to Him, and seeks to
please Him to the utmost of his power. And here
let us cite that remarkable saying of St. Francis
de Sales: “The love that does not spring from
the passion of Christis weak.” By this the saint
gives us to understand that the passion of Christ
moves us most effectually to love him.

5. Thus it is very useful, and most conducive
to inspire the love of God, to speak to sinners of
the confidence which we should have in Jesus
Christ if we abandon sin.  “ Viam wmandatorum,
tuorum cucurri, cum dilatasti cor meum ” (Ps.
cxviil. 32.) When the heart is dilated with con-
fidence it easily runs in the way of the Lord. In
like manner the preacher should often speak of
the confidence which we should have in the inter-
cession of the Mother of God. Besides the dis-
courses delivered during the course of the year,
on the principal festivals of the Blessed Virgin
Mary—as the Annunciation, the Assumption, her
Patronage, and her Dolours—let him oftentimes,
in his addresses to the people, inculcate upon the
minds of his auditors devotion to the Mother of
God. Some preachers have a very landable
custom of introducing into cvery sermon some-
thing regarding the Blessed Virgin, either by re-
lating some example of graces bestowed on her
clients, or of some act of homage performed by
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6 INSTRUCTIONS TO TREACHERS.

her votaries, or some prayer which we should
offer to her.

6. Moreover, the preacher should often speak of
the means by which we are preserved in the grace
of God : such as, flying dangerous occasions and
wicked companions, frequenting the sacraments,
and especially recommending ourselves often to
God and the Virgin Mother, in order to obtain
the graces necessary for salvation, and principally
the graces of perseverance and of the love of
Jesus Chirist, without which we eannot be saved,

7. The preacher should likewise often speak
against bad confessions, in which sins are con-
cealed through shame. This is an evil not of rare
occurrence, but frequent, especially in small
country districts, which consigns innumerable
souls to hell.  Hence it is very useful to mention,
from time to time, some example of souls that
were damned by wilfully concealing sins in con-
fession.

8. We shall now speak briefly of the parts of a
discourse, which are nine :—the exordium, the
proposition, the division, the introduction, the
proof, the confutation, the amplification, the
peroration or conclusion, the epilogue, and the
appeal to the passions. These are again reduced
to three principal divisions : 1—the exordium ; 2
—the proof, which comprises the introduction
that precedes, and the confutation of the
opposite arguments, that follows it ; 3—the pero-
ration or conclusion, which comprises the epilogue,
the moral exhortation, and the appeal to the
passions. To the exordium rhetoricians assign
seven parts: —the introduction, general proposition,
confirmation, repetition of the proposition, eon-
nection, particular proposition, and division. But,
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INSTRUCTIONS TO PREACHERS. 7

commonly speaking, the substantial parts of the
exordium are three : 1 —the general proposition ;
2—the connection or the link by which it is con-
nected with the particular proposition ; 3—the
particular proposition, or the principal one of the
discourse, which includes the division of the points.
For example : 1—* We must work out our salva-
tion, because there is no alternative : whosoever
is not saved is damned :” that is the general pro-
position. 2—¢ But, to be saved, we must die a
happy death 7 that is the connection or applica-
tion. 3—*But it is exceedingly difficult to die a
happy death after a wicked life " and that is the
particular proposition, or principal one of the
discourse, which ought to be clear, concise, and
simple, and, at the same time, one ; otherwise, if
unity be not observed in the proposition, it would
not be one sermon, but several ; and, therefore,
the points into which the discourse is divided
ought all tend to prove one single proposition.
For example : “The person who is addicted to a
bad habit is with difficulty saved, because the bad
habit (1) darkens the understanding, (2) hardens
the heart :” and these will be the two points of
the discourse. Let the points be short and few,
not exceeding two, or, at most, three ; and some-
times a single point will be sufficient. For ex-
ample : “Mortal sin is a great evil, because 1t is
an injury done to God ;” or, *“ He who abuses too
much the mercy of God will be abandoned by
Him.”

9. With regard to the body of the discourse,
and, in the first place, the proof, it ought to be a
perfect syllogism, but without appearing to be so.
The major proposition should be proved before
we pass to the minor ; and the minor hefore we
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8 INSTRUCTIONS TO PREACHERS.

pass to the conclusion. This, however, is to be
understood when the major or minor proposition
requires proof : otherwise, when they express
truths alrcady known and certain, it is sufficient
to amplify, without proving them.

10. As far as regards the order of the proofs,
generally speaking, the authority of the Serip-
tures and of the Holy Fathers should be first ad-
duced ; then the arguments from reason ; and
afterwards the illustrations and examples. The
texts of Scripture should be cited in an impressive
and emphatic manner. It is better than to dwell
on the exposition of one cr two texts of Seripure
than to cite many at once, without considering
well theirimport. The citations from the Fathers
should be few and brief, and containing some senti-
ment that is strong and animated, and not trivial.
After the citations, the arguments from reason
should be adduced ; concerning which, some
assert that the weaker reasons should be adduced
in the first place, and then the stronger ; but I
am disposed to adopt the opinion of others, who
think 1t better that the strong arguments should
be advanced ; and that the weaker ones should
occupy the middle place ; because, were a weak
argument adduced in the commencement, it might
make a bad impression on the minds of the
auditors. After the arguments from reason come
the examples and illustrations. I have said that
this arrangement should be observed ordinarily;
but, occasionally, it will be of use to give some
one of the forementioned proofs precedence of the
others : this must be left to the diserction of the
preacher.

11, Care should be taken that the transition
from one point to the other be made naturally,

Private Use Only



INSTRUCTIONS TO PREACHERS. )

without passing from one thing to another that
has no relation to it. The most ordinary and
easiest modes are these : “ Let us proceed to the
other point,” etc. ; or * Thus, after having seen,”
cte. And passing from one argument to another,
you may say : * Besides, we should consider,” ete.,
taking care, as far as it is possible, that the last
part of the preceding argument has some connec-
tion with the following point or argument.

12. We have spoken of proofs. As far as re-
gards the amplification of proofs, one is verbal,
which consists in words ; another is real, which
may consist either in climax ; for example : “It
is a virtue to suffer tribulations with paticnce—a
greater virtue to desire them ; it is a greater still
to take delight in them ;” or it may be borrowed
from the circumstances of the subject, or from
comparison with another subject of equal or lesser
consideration.  The morals have their proper
place, as we shall remark in the peroration. Itis,
however, occasionally allowed, after a satisfactory
proof has been adduced, to address a short exhor-
tation ; and this is particularly the case in the
sermons of the Mission, in which the audience is
generally composed of rude, uneducated persons,
on whom moral exhortation makes more impres-
sion ; but these moral exhortations that are inci-
dentally introduced should not be too long or too
frequent, so as to render the discourse tedious or
languid.

13. The peroration contains three parts—the
epilogue, the moral exhortation, and the appeal to
the passions. The epilogue is a recapitulation of
the discourse, in which the most convincing argu-
ments that have been already advanced are re-
peated, but which must be handled with a view
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10 INSTRUCTIONS TO PREACHERS.

to the movement of the passions which is to follow;
whence the preacher, in his recapitulation, should
commence to move the passions.

14. As to the moral exhortation, it may be
observed, that oftentimes the principal fruit of the
sermon consists, especially in discourses addressed
to the people, in explaining the moral truths suit-
able to the subject of the discourse, with propriety
and carnestness. The preacher, therefore, should
take care to speak against the most prevalent
vices, viz. : hatred, impurity, blasphemy ; against
evil occasions, wicked companions; against parents
who allow their children to hold intercourse with
persons of different sex ; and especially against
mothers who invite young men into their houses
to converse with their daughters. Let him also
exhort the heads of families to remove from their
houses had books, and particularly novels, which
insinuate a secret poison that corrupts youth. Let
him speak against games of hazard, which are the
ruin of families and of souls.

15. In a word, let the preacher endeavour, in
his sermons, always to insinuate whatever he can
that is practical—that is, the remedics of the
different vices; the means of persevering in a
virtuous life ; such as, to fly dangerous occasions
and bad company ; to offer violence to one’s self
n motions of anger, so as not to break out into
Injurious actions or words ; by suggesting to the
hearers some form of expression, to avold blas-
phemies or imprecations ; for example, * Lord,
give me patience !” “ Virgin Mary, assist me!”
and the like. Let him recommend the people to
hear Mass every morning : to read every day some
spiritual book ; every morning to renew the reso-
lutions of not offending God, and to ask the
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INSTRUCTIONS TO PREACHERS. 11

Divine assistance in order to persevere ; to make
each day a visit to the most holy sacrament and
the Blessed Virgin, in some representation of her;
each evening to make the examination of con-
science, with an act of sorrow ; after having com-
mitted a sin, immediately to make an act of
contrition, and to confess it as soon as possible :
above all, let him recommend his hearers to have
recourse to God and to the Blessed Virgin in the
time of temptation, by repeating oftentimes the
name of Jesus and Mary, and continuing to invoke
their aid until the temptation ceases. Those
means and remedies should be often repeated by
the preacber, and recommended frequently in the
course of his sermons ; and he must not be de-
terred by the apprchension of being criticised by
some learned person, who may remark that the
preacher repeated the same things. In preaching
we must not seek the applause of the learned, but
the divine approbation and the advantages of souls,
and particularly of poor ignorant persons, who do
not profit so much by thoughts and arguments, as
by those easy practices which are suggested and
repeated to them. T say repeated, since those
rude and unlettered persons will easily forget
what they hear, unless it is oftentimes repeated
to them.

16. Let young preachers also take care to de-
velop, aud to commit to memory, their sermons,
before they deliver them from the pulpit. To
preach extempore is useful, inasmuch as the dis-
course becomes thus more natural and familiar ;
this, however, is not the case with young men,
but only with those who have been in the habit
of preaching for many years; otherwise, young
men would contract a habit of speaking without
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12 INSTRUCTIONS TO PREACHERS.

preparation, and of preaching at random, saying
whatever occurred to them, without any order or
arrangement. However, young preachers should
take care to develop their sermons, not in the florid
style of claborate expression, lofty thoughts, and
sounding periods. Read the golden treatise on
popular eloquence by the celebrated scholar, Louis
Muratori ; in which he proves that all sermons
addressed to an audience composed of learned
and unlearned, ought to be not only familiar, but
also popular; composed in an easy and simple style,
such as the people are in the habit of using;
avolding, however, all low and vulgar expressions,
which are not suited to the dignity of the pulpit.
“The people,” says Muratori, ‘are composed for
the most part of the ignorant; if you address to
them abstruse doctrines and reflections, and use
words and phrases that are not adapted to ordinary
comprehensions, what fruit do you hope for from
persons who do not understand you ? Wherefore,
the practice of those preachers will never be con-
formable to the rules of the art, or the principles
of genuine eloquence, who, instead of accommo-
dating themselves to the limited capacity of so
many of their hearers, appear to study to make
themselves intelligible to the learned only ; as if
they were ashamed to make themselves understood
by the poor, who have as good a right to the word
of God as the learned. Nay more, a Christian
preacher is bound to each one of his auditory in
particular, as if there were no other who heard
him. He who employs lofty reasoning, and is not
careful to make himself understood by all, betrays
the cause of God and his own duty, and disregards
the spiritual necessities of a great portion of his
audience.” Hence the Council of Trent prescribes
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INSTRUCTIONS TO PREACHERS. 13

to all parish priests, to compose their discourses in
a manner adapted to the capacity of their audience:
‘¢ Archipresbyteri et parochi per se vel alios
idoneos, plebes sibi commissas pro earum capaci-
tate pascant salutaribus verbis.” (Sess. v. cap. 1.
de Reform.)

17. St. Francis de Sales said, that select
language and sounding periods are the bane of
sacred cloquence ; and the prineipal reason of this
is, that sermons composed in this style have not
the divine sanction and concurrence. They may
be of use to the learned, but not to the illiterate,
who generally constitute the principal part of
every audience. On the other hand, sermons
composed in a familiar style arc useful to the
illiterate as well as to the learned.  Muratori adds,
that when the preacher addresses the humbler
classes alone, or country people, he ought to make
use of the most popular and familiar style possible,
in order to accommodate himself to the gross
understanding of such ignorant persons. He
says, that the preacher, when speaking to those
rude people, should imagine himself to be one of
them, who was desirous to persuade a companion
of something ; that, on this account also, the
periods of sermons addressed to the common
people should be concise and broken, so that
whoever has not caught the meaning of the first
sentence, may be able to comprehend the second;
which cannot be done when the sentences are
long and connected ; for then, whoever does not
understand the first period will not understand
the second nor the third.

18. Muratori also observes, that, in preaching
to the people, it is very useful to make frequent
use of the figure called antiphora; by which a
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14 INSTRUCTIONS TO PREACHERS.

question is asked, and replied to by the speaker.
Tor example : ¢ Tell me why so many sinners re-
lapse, after confession, into the same sins ? I will
tell you: because they do not remove the
dangerous occasions of sin.” It is also useful
oftentimes to call on the aunditory to attend to
what is said, and especially to certain things that
are more important. For example: “O good
God! you come to us in order to save us, and we
fly from you to destroy ourselves.” It is useful
likewise to repeat with emphasis some striking
maxim of religion ; as, for example : ““ Thereisno
alternative : sooner or later we must die—sooner
or later we must die;” or, My brethren, it is
certain that, after this life, we must be cternally
happy, or eternally miserable.”

19. I do not enlarge more on this subject, which
I deem most important, as I have found it neces-
sary to write more at length on it in a letter of
apology which I published in reply to a religious
who censured me for approving of sermons com-
posed in a simple and popular style. I there pre-
mised in a sufficient manner whatever Muratori
has observed on this subject, and subjoined what
the Holy Fathers have written on it, as far as I
was able to discover. I pray the reader not to
omit to read this letter : it is an uncommon little
treatise, which contains matter not treated by any
preceding writer.

20. I do not, however, deem it right to omit
to say something on the modulation of the voice,
and on the gesture which should be used in preach-
ing. As far as regards the voice, the preacher
should avoid speaking in an inflated tone, or in a
monotonous and invariably loud tone of voice.
What moves and engages the attention of the
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INSTRUCTIONS TO PREACHERS. 15

hearers is, to speak at one time in a strong, at
another time in a middle voice, and at another in
a low voice, according as it suits the sentiment
that is expressed, but without any sudden or
violent fall or elevation ; now to exclaim ; now to
pause ; and now to resume with a sigh. This
variety of tone and manner keeps the audience
always attentive.

21. The preacher should avoid gesture that is
affected, or oftentimes repeated in the same form,
or too vehement, with much agitation of the hody.
The arms should be moved with moderation :
ordinarily the right hand should be used ; the left
but seldom. The hands should not be raised
above the head, nor too much extended sideways,
nor held too confined. In delivering the exordium
the preacher should remain stationery, and should
not move from a middle position in the pulpit: in
delivering the first sentence he should not use
gesture ; in the second, he should only commence
to move the right hand, keeping the left resting on
the pulpit or the breast. Let him take care not to
keep the arms attached close to the sides, or to
raise them both at the same time in form of a cross,
or throw them behind the shoulders. He must
rarely strike them against each other or against
the pulpit : to stamp the feet is very unbecoming.
The motion of the head should correspond with
that of the hand, accompanying it in the direction
in which it moves. It is a fault to twist the head,
or move it too often or too violently, or to hold it
always raised, or always inclined upon the breast.
The eyes cught to accompany the motion of the
head ; whence it is a fault to keep them always
closed or cast downwards, or fixed immoveably in
one direction. It may be permitted sometimes to
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16 INSTRUCTIONS TO PREACHERS.

sit down, but it should be seldom. The same
may be said of moving back and forward : but the
preacher should never run from one side of the
pulpit to the other. He should, for the most
part, speak from a middle position, so as to be
seen cqually from either side ; but it is useful to
incline occasionally to the right or left, without,
however, turning the back to the opposite direc-
tion. Finally, as far as regards the length of the
sermon. The Lent sermons should not exceed an
hour ; and the Sunday discourses should not oc-
cupy more than three quarters of an hour ; but the
parochial instructions should not be longer than
a balfhour, including the act of contrition, to
which, ordinarily, it 1s advisable to accustom the
common people ; making them, at the close of the
sermon, have recourse to the mother of God, to
ask of her some particular grace—as, holy perse-
verance, a happy death, the love of Jesus Christ,
and the like.  Nor does it signify, that in order
to make room for the act of contrition, the time
of the sermon must be shortened ; for these acts
are the most precious fruit to be derived from it.

It were well that the preacher should some-
times exhort the audience to relate to others what
they have heard in the sermon ; as by this means
it may be made useful even to those who have
not heard 1t.
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SERMON I.—FIRST SUNDAY OF ADVENT.

On the Qeneral Judgment.

¢ Ana they shall sce the Son of Man coming in the clouds of Heaven
with much power and majesty,”—MArr. xxiv. 30,

Ar present God is not known, and, therefore, he is as
much despised by sinners, as if he could not avenge,
whenever he pleases, the injuries offered to him. The
wicked “looketh upon the Almighty as if he could do
nothing.” (Job xxii. 17.) But the Lord has fixed a day,
called in the Scriptures “the day of the Lord,” on
which the Eternal Judge will make known his power and
majesty. ““The Lord,” says the Psalmist, “shall be
known when he executeth judgment.” (Ps. ix. 17.) On
this text St. Bernard wrifes:  The Lord, who 1s now
unknown while he secks mercy, shall be known when he
executes justice.” (Lib. de xii. Rad) The prophet
Sophonias calls the day of the Lord “a day of wrath—
a dpay of tribulation and distress—a day of calamity and
misery.” (i 15.)

Let us now consider, in the first point, the different
appearance of the just and the unjust; in the second,
the scrutiny of consciences ; and in the third, the sen-
tence pronounced on the elect and on the reprobate.

First Point. On the different appearance of the just
and of sinnersin the valley of Josaphat.
1. This day shall commence with fire from Heaven,
B
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18 SERMON I

which will burn the earth, all men then living, and all
things upon the earth.” And the earth and the works
which are in it shall be burnt up.” (2 Pet. iii. 10.) All
shall become one heap of ashes.

9. After the death of all men, the trumpet shall
sound, and the dead shall rise again.” (1 Cor. xv. 52.)
St. Jerome used to say: “ AsoftenasI consider the day
of judgment, I tremble. Whether I eat or drink, or
whatever else I do, that terrible trumpet appears to
sound in my ears, ‘arise ye dead, and come to judg-
ment,”” (in Matt, c. v.); and St Augustine declared,
that nothing banished from him earthly thoughts so
effectually as the fear of judgment.

3. At the sound of that trumpet the souls of the
blessed shall descend from Heaven to be united to the
bodies with which they served God on Earth; and the
unhappy souls of the damned shall come up from Hell
to take possession again of those bodies with which they
have offended God.  Oh! how different the appearance
of the former, compared with that of the latter! The
damned shall appear deformed and black, like so many
firebrands of Hell ; but ¢ the just shall shine as the sun.”
(Matt. xiii. 43.) Oh! how great shall then be the
happiness of those who have mortified their bodies by
works of penance! 'We may estimate their felicity from
the words addressed by St. Peter of Alcantara, after
death, to St. Teresa : O happy penance ! which merited
for me such glory.”

4. After their resurrection, they shall be summoned
by the angels to appear in the valley of Josaphat.
«"Nations, nations, in the valley of destruction, for the
day of the Lord is near.” (Joel iii. 14.) Then the
angels shall come and separate the reprobate from the
elect, placing the latter on the right, and the former on
the left. “The angels shall go out, and shall separate
the wicked from among the just.” (Matt. xii. 49.) Oh!
how great will then be the confusion which the un-
happy damned chall suffer! « What think you,” says
the author of the Imperfect Work, “must be the con-
fusion of the impious, when, being separated from the
just, they shall be abandoned ?” (Hom. liv.) This punish-
ment alone, says St. Chrysostom, would be sufficient to
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constitute a hell for the wicked. “Et si nihil ulterius
paterentur, ista sola verecundia sufficerit eis ad pconam,”
(in Matt., c. xxiv.) The brother shall be separated from
the brother, the husband from his wife, the son from the
father, ete.

5. But, behold! the heavens are opened—the angels
come to assist at the general judgment, carrying, as St.
Thomas says, the sign of the eross and of the other in-
struments of the passion of the Redeemer. ¢ Venicnte
Domino ad judicium signum crucis, et alia passionis
indicia demonstrabunt.” (Opuse. ii. 244.) The same
may be inferred from the twenty-fourth chapter of St.
Matthew : ““ And then shall appear the sign of the Son
of Man in Heaven ; and then shall all the tribes of the
earth mourn.” (xxiv. 30.) Sinners shall weep at the
sign of the cross; for, as St. Chrysostom says, the nails
will complain of them—the wounds and the cross of Jesus
Christ will speak against them. ¢ Clavi de te conquer-
entur, cicatrices contra et loquentur, crux Christi contra
te perorabit.” (Hom. xx., in Matt.)

6. Most holy Mary, the queen of saints and angels,
shall come to assist at the last judgment; and lastly, the
Eternal Judge shall appear in the clouds, full of splen-
dour and majesty. “ And they shall see the Son of Man
coming in the clouds of Heaven with much power and
majesty.” (Matt. xxiv. 30.) Oh! how great shall be the
agony of the reprobate at the sight of the Judge! At
their presence,” says the Prophet Joel, “ the people shall
be in grievous pains.” (Joel ii. 6.) According to St.
Jerome, the presence of Jesus Christ will give the repro-
bate more pain than Hell itself. “It would,” he says,
““be easier for the damned to bear the torments of IHell
than the presence of the Lord.” Hence, on that day,
the wicked shall, according to St. John, call on the
mountains to fall on them and to hide them from the
sight of the judge. ¢ And they shall say to the moun-
tains and the rocks: Fall upon us, and hide us from the
face of Him that sitteth on the throne, and from the
wrath of the Lamb.” (Apoc. vi. 16.)

Second Point. The scrutiny of conscience.
7. “The judgment sat, and the books were opened.”
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20 SERMON 1.

(Dan. vii. 10.) The books of conscience are opened, and
the judgment commences. The Apostle says, that the
Lord “ will bring to light the hidden things of darkness.”
(1 Cor. iv. 5.) And, by tho mouth of his prophet, Jesus
Christ has said : ¢ I will search Jerusalem with lamps.”
(Soph. i. 12.) The light of the lamp reveals all that is
hidden.

8. “ A judgment,” says St. Chrysostom, “ terrible to
sinners, but desirable and sweet to the just.” (Hom. iii. de
Dav.) The last judgment shall fill sinners with terror,
but will be a source of joy and sweetness to the elect;
for God will then give praise to each one according to
his works. (1 Cor. iv. 5.) The Apostle tells us that on
that day the just will be raised above the clouds to be
united to the angels, and to increase the number of those
who pay homage to the Lord. ‘“ We shall be taken up
together with them in the clouds to meet Christ, into the
air.” (1 Thess. 1v. 16.)

9. Worldlings now regard as fools the saints who
led mortified and humble lives; but then they shall
confess their own folly, and say: “We fools estecmed
their life madness, and their end without honour.
Behold how they are numbered among the children
of God, and their lot is among the sants.” (Wis. v.
4,5.) In this world, the rich and the noble are called
happy ; but true happiness consists in a life of sanc-
tity. Rejoice, ye souls who live in tribulation ; “your
sorrow shall be turned into joy.” (John xvi. 20.) In
the valley of Josaphat you shall be seated on thrones of

lory.
E 10. But the reprobate, like goats destined for the
slaughter, shall be placed on the left, to await their last
condemnation. ¢ Judicii tempus,” says St. Chrysostom,
“misericordiam non recipit.”” = On the day of judgment
there is no hope of mercy for poor sinners. “ Magna,”
says St. Augustine, “jam est pcena peccati, metum et me-
moriam divini perdidisse judicii.”” (Serm. xx. de Temp.)
The greatest punishment of sin m those who live in
enmity with God, is to lose the fear and remembrance
of the divine judgment. Continue, continue, says the
Apostle, to live obstinately in sin; but in proportion to
your obstinacy, you shall have accumulated for the
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day of judgment a treasure of the wrath of God.
“ But according to thy hardness and impenitent heart,
thou treasurest up to thyself wrath against the day of
wrath.” (Rom. ii. 5.)

11. Then sinners will not be able to hide themselves ;
but, with insufferable pain, they shall be compelled to
appear in judgment. “To lic hid,” says St. Anselm,
“will be 1mpossible—to appear will be intolerable.”
The devils will perform their office of accusers, and, as
St. Augustine says, will say to the J udge : *“ Most just
God, declare him to be mine, who was unwilling to be
yours.” The witnesses against the wicked shall be,
first, their own conseience— Their conscience bearing
witness to them,” (Rom. ii. 15) ; secondly, the very walls
of the house in which they sinned shall cry out against
them—¢ The stone shall ¢ry out of the wall,” (Hab. ii.
11) ; thirdly, the Judge himself will say—“1 am the
Judge and the witness, saith the Lord.” (Jer. xxix. 23.)
Hence, according to St. Augustine, ““ He who is now
the witness of syour life, shall be the judge of your
cause” (Lib. x.de Chord,, ¢. ii.) To Christians particu-
larly he will say: “ Woe to thee, Corozain, woe to
thee, Bethsaida; for if in Tyre and Sidon had been
wrought the miracles that have been wrought in you,
they had long ago done penance in sackeloth and ashes.”>
(Matt. xi. 21.) ~Christians, he will say, if the graces
which I have bestowed on you had been given to the
Turks or to the Pagans, they would have done penance
for their sins; but you have ceased to sin only with
your death. He shall then manifest to all men their
most hidden erimes. “I will discover thy shame to thy
face.” (Nahum iii. 5.) He will expose to view all their
secret impurities, injustices, and eruelties. “I will set
all thy abominations against thee.” (Ezech. vii. 3.) Each
of the damned shall carry his sins written on his fore-
head.

12. What excuses can save the wicked on that day ?
Ah! they can offer no excuses. * All iniquity shall
stop her mouth.” (Ps. ¢vi. 42.) Their very sins shall
cluse the mouth of the reprobate, so that they will not
have courage to excuse themselves. They shall pro-
nounce their own condemnation.
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Third Point. Sentence of the elect, and of the
reprobate.

13. St. Bernard says, that the sentence of the elect,
and their destiny to eternal glory, shall be first declared,
that the pains of the reprobate may be increased by
the sight of what they lost. “Prius pronunciabitur
sententia clectis ut acrius (reprobi) doleant videntes
quid amiserunt.” (Ser. viil., in Ps. xe.) Jesus Christ, then,
chall first turn to the elect, and with a serenc counte-
nance shall say: “Come, ye blessed of my Father,
possess the kingdom preparad for you from the foun-
dation of the world.” (Matt. xxv. 34.) He will then
bless all the tears shed through sorrow for their sins,
and all their good works, their prayers, mortifications,
and communions; above all, he will bless for them the
pains of his passion and the blood shed for their salva-
tion. And, after these benedictions, the elect, singing
allcluias, shall enter Paradise to praise and love God for
eternity.

14. The Judge shall then turn to the reprobate, and
shall pronounce the sentence of their condemnation in
these words .  Depart from me, you cursed, into ever-
lasting fire.” (Matt. xxv. 41) They shall then be for
ever accursed, separated from God, and sent to burn for
over in the fire of hell. And these shall go into ever-
lasting punishment : but the just into life everlasting.”
(Matt. xxv. 46.)

15. After this sentence, the wicked shall, according
to St. Lphrem, be compelled to take leave for ever of
their relatives, of Paradise, of the saints, and of Mary
the divine Mother. “Farewell, ye just! TFarewell, O
cross! Farewell, O Paradise! Farewell, fathers and
brothers : we shall never see you again! Farewell, O
Mary, mother of God!” (St. Eph. de variis serm. inf.)
Then a great pit shall open in the middle of the valley :
the unhappy damned shall be cast into it, and shall see
those doors shut which shall never again be opened.
O accursed sin ! to what a miserable end will you one
day conduct so many souls redeemed by the blood of
Jesus Christ. O unhappy souls! for whom 1s prepared
such a melancholy end. But, brethren, have con-
fidence. Jesus Christ is now a Father, and not a
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judge. He is ready to pardon all who repent. Let us
then instantly ask pardon from him.

[Let the preacher here propose for the people an act
of sorrow, & purpose of amendment, and o prayer to
Jesus and to Mary for the gift of holy perseverance.
Let him repeat the same at the end of every sermon.]

SERMON IL—SECOND SUNDAY OF ADVENT.
On the advantages of tribulations.

* Now when John had heard of the wonderful works of Christ,” ctc.
Marr. ix. 2.

I~ tribulations God enriches his beloved souls with the
greatest graces. Dehold, St. John in his chains comes
to the knowledge of the works of Jesus Christ: “ When
John had heard in prison the works of Christ.” Great
indeed are the advantages of tribulations. The Lord
sends them to us, not because he wishes our misfortune,
but because he desires our welfare. Hence, when they
come upon us we must embrace them with thanks-
giving, and must not only resign ourselves to the divine
will, but must also rejoice that God treats us as he
treated his Son Jesus Christ, whose life, upon this earth
was always full of tribulation. I shall now show, in the
first point, the advantages we derive from tribulations;
and 1n the second, I shall point out the manner in which
we ought to bear them.

First Point. On the great advantages we derive from
tribulations.

1. “What doth he know that had not been tried ?
A man that hath much experience shall think of many
things, and he that hath learned many things shall
show forth understanding.” (Eecl. xxxiv. 9.) They
who live in prosperity, and have no experience of
adversity, know nothing of the state of their souls. In
the first place, tribulation opens the eyes which pros-
perity had kept shut. St. Paul remained blind after
Jesus Christ appeared to him, and, during his blindness,
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he perceived the errors in which he lived. During his
imprisonment in Babylon, King Manasses had recourse
to God, was convinced of the malice of his sins, and
did penance for them. “ And after that he was in
distress he prayed to the Lord his God, and did penance
exceedingly before the God of his fathers.”” (2 Paral.
xxxiii. 12.)  The prodigal, when he found himself
under the necessity of feeding swine, and afflicted with
hunger, exclaimed : “I will arise and go to my father.”
(Luke xv. 18.)

Secondly, tribulation takes from our hearts all affec-
tions to earthly things. When a mother wishes to
wean her infant she puts gall on the paps, to excite his
disgust, and induce him to take better food. God
treats us in a similar manner: to detach us from
temporal goods, he mingles them with gall, that by
tasting its bitterness, we may conceive a dislike for
them, and place our affections on the things of lleaven.
“ God,” says St. Augustine, “mingles bitterness with
earthly pleasures, that we may seek another felicity,
whose sweetness does not deceive.” (Ser. xxix., de Verb.
Dom.)

Thirdly, they who live in prosperity are molested by
many temptations of pride, of vain-glory; of desires of
acquiring greater wealth, great honours, and greater plea-
sures. 'Tribulations free us from these temptations, and
malke us humble and content in the state in which the
Lord has placed us. Hence the Apostle says: “ We are
chastised by the Lord that we may not be condemned
with this world.” (1 Cor. xi. 32.)

2. Fourthly, by tribulation we atone for the sins we
have committed much better than by voluntary works
of penance. ‘“Bo assured,” says St. Augustine, ‘that
God is a physician, and that tribulation is a salutary
medicine.” Oh! how great is the efficacy of tribulation
in healing the wounds caused by our sins! Ience, the
same saint rebukes the sinner who complains of God
for sending him tribulations. “Why,” he says, “do
you complain ? What you suffer is a remedy, not a
punishment.” (In Ps. Iv.) Job called those happy men
whom God corrects by tribulation; because he heals
them with the very hands with which he strikes and

Private Use Only




ADVANTAGES OF TRIBULATIONS. 25

wounds them. ¢ Blessed is the man whom God cor-
recteth. . . . For he woundeth and cureth. He striketh,
and his hand shall heal.” (Job v. 17, 18.) Hence, St.
Paul gloried in his tribulations: ¢ Gloriamur in tribu-
lationibus.” (Rom. v. 3.)

3. Fifthly, by convincing us that God alone is able
and willing to relieve us in our miseries, tribulations
remind us of him, and compel us to have recourse to his
mercy. “In their affliction they will rise early to me.”
(Oseevi. 1.) Hence, addressing the afflicted, the Lord
said: “ Come to me, all you that labour and are bur-
dened, and I will refresh you.” (Matt. xi. 28.) Hence
heiscalled «“ a helper in troubles.”” (Ps.xlv. 1.) “When,”
says David, “ he slew them, then they sought him, and
they returned.” (Ps. lxxvil. 34.) When the Jews were
afflicted, and were slain by their enemies, they remem-
bered the Lord, and returned to him.

4. Sixthly, tribulations enable us to acquire great
merits before God, by giving us opportunities of exer-
cising the virtues of humility, of patience, and of resig-
nation to the divine will. The venerable John d’Avila
used to say, that a single blessed be God, in adversity,
is worth more than a thousand acts in prosperity.
“Take away,” says St. Ambrose, ‘“the contests of
the martyrs, and you have taken away their crowns.”
(In Luc., ¢. iv.) Oh! what a treasure of merit is
acquired by patiently bearing insults, poverty, and sick-
ness! Insults from men were the great objects of the
desires of the saints, who sought to be despised for the
love of Jesus Christ, and thus to be made like unto
him.

5. How great is the merit gained by bearing with the
inconvenience of poverty. My God and my all,” says
St. Francis of Assisium: in expressing this sentiment,
he enjoyed more of true riches than all the princes of
the Barth. How truly has St. Teresa said, that the
less we have here, the more we shall enjoy hereafter.”
Oh ! how happy is the man who ecan say from his heart:
My Jesus, thou alone art sufficient for me! If, says St.
Chrysostom, you esteem yourself unhappy because you
are poor, you are indeed miserable and deserving of
tears ; not because you are poor, but because, being poor,
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you do not embrace your poverty, and esteem yourself
happy.” ‘Sane dignus es lachrymis ob hoe, quod mise-
rum te extimas, non ideo quod pauper es.” (Serm. ii.,
Epis. ad Phil.)

6. By bearing patiently with the pains of sickness, a
great, and perhaps the greater, part of the crown which
1s prepared for us in Heaven 1s completed. The sick
sometimes complain that in sickness they can do no-
thing; but they err; for, in their infirmities they
can do all things, by accepting their sufferings with
peace and resignation. ““ The Cross of Christ,” says St.
Chrysostom, “1s the key of Paradise.” (Com. in Lue. de
vir.)

7. St. Francis de Sales used to say . “To suffer con-
stantly for Jesus is the scienee of the saints; we shall
thus soon become saints.” It is by sufferings that God
proves his servants, and finds them worthy of himself.
“ Deus tentavit es, et invenit eos dignos se.” (Wis, 111
5) “Whom,” says St. Paul, “the Lord loveth, he
chastiseth ; and he scourgeth every son whom he re-
ceiveth.” (IIcb. xii. 6.) Henee, Jesus Christ once said
to St. Teresa : “ Be assured that the souls dearest to my
Father are those who suffer the greatest afflictions.”
Hence Job said : “ If we have received good things at
the hand of God, why should we not receive evil ¥’
(Job. ii. 10.) If we have gladly received from God the
goods of this Earth, why should we not receive more
cheerfully tribulations, which are far more useful to us
than worldly prosperity ? St. Gregory informs us that,
as flame fanned by the wind increases, so the soul is
made perfect when she is oppressed by tribulations.
“ Ignis flatu premitur, ut erescat.” (Ep. xxv.)

8. To holy souls the most severe afflictions are the
temptations by which the Devil impels them to offend
God: but they who bear these temptations with patience,
and banish them by turning to God for help, shall
acquire great merit. ““ And,” says St. Paul, “ God is
faithful, who will not suffer you to be tempted above
that which you are able, but will also make issue with
the temptation that you may be able to bear it.”
(1 Cor. x. 13.) God permits us to be molested by
temptations, that, by banishing them, we may gan
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greater merit. ¢ Blessed,” says the Lord, ¢are they
that mourn, for they shall be comforted.” {Matt. v. 5.)
They are blessed, because, according to the Apostle, our
tribulations are momentary and very light, compared
with the greatness of the glory which they shall obtain
for us for eternity in Heaven. ¢ For that which is at
present momentary and light of our tribulation, worketh
for us above measure exceedingly an eternal weight of
glory.” (1 Cor. iv. 17.)

9. Tt 1s necessary, then, says St. Chrysostom, to bear
tribulations in peace; for, if you accept them with resig-
nation, you shall gain great merit; but if you submit to
them with reluctance, you shall inerease, instead of
diminishing, your misery ‘“Si vero sgre feras, neque
calamitatum minorem facies, et majorem reddes pro-
cellam.” (Hom. Ixiv., ad Pop.) If we wish to be saved,
we must submit to trials. “ Through many tribulations
we must enter into the kingdom of God.” (Acts xiv. 21.)
A great servant of God used to say, that Paradise 1s the
place of the poor, of the persecuted, of the humble and
afflicted. Hence St. Paul says: “Patience is necessary
for you, that, doing the will of God, you may reccive
the promise.” (Heb. x. 36.) Speaking of the tribulations
of the saints, St. Cyprian asks - ““ What are they to the
servants of God, whom Paradise invites?” (Ep. ad
Demetr.) Is it much for those to whom the eternal
goods of Heaven arc promised, to embrace the short
afflictions of this life ?

10. In fine, the scourges of Heaven arc sent not for
our injury, but for our good. ‘ILet us believe that
these scourges of the Lord, with which, like servants,
we are chastised, have happened for our amendment,
and not for our destruction.” (Judith viii. 27.) ¢ God,”
says St. Augustine, ““is angry when he does not scourge
the sinner.,” (In Ps. Ixxxix.) When we sce a sinner in
tribulation in this life, we may infer that God wishes to
have merey on him in the next, and that he exchanges
eternal for temporal chastiscment. But miserable the
sinner whom the Lord does not punish in this life!
For those whom he does not chastise here, he treasures
up his wrath, and for them he reserves eternal chastise-
ment.
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11. “ Why,” asks the Prophet Jeremy, * doth the
way of the wicked prosper ?” (xii. 1.) Why, O Lord,
do sinners prosper ? To this the same prophet answers:
¢ Gather them together as sheep for a sacrifice, and
prepare them for the day of slaughter.” (Ib. v. 3.) As
on the day of sacrifice the sheep intended for slaughter
are gathered together, so the impious, as vietims of
divine wrath, are destined to ecternal death. ¢ Destine
them,” says Du IHamel, in his commentary on this
passage, “as victims of thy anger on the day of sacri-
fice.”

12. When, then, God sends us tribulations, let us say
with Job: “I have sinned, and indeed I have offended, and
I have not received what I have deserved.” (Job xxxiii.
27.) O Lord, my sins merit far greater chastisement
than that which thou hast inflicted on me. We should
even pray with St. Augustine, “ Burn—cut—spare not
in this life, that thou mayest spare for eternity.” How
frightful is the chastisement of the sinner of whom the
Lord says: ¢ Let us have pity on the wicked, but he
will not learn justice.” (Is. xxvi. 10.) Let us abstain
from chastising the impious: as long as they remain in
this life they will continue to live in sin, and shall thus
be punished with eternal torments. On this passage St.
Bernard says: ¢ Misericordiam hane nolo, super omnem
iram mmiseratio ista.” (Serm. xlii,, in Cant.) Lord, I do
not wish for such mercy, which is a chastisement that
surpasses all chastisements.

13. The man whom the Lord afflicts in this life has a
certain proof that he is dear to God. * And,” said the
angel to Tobias, “ because thou wast aceeptable to God,
it was necessary that temptations should prove thee.”
(Tob. xii. 13.) Hence, St. James pronounces blessed the
man who is afflicted : because after he shall have been
proved by tribulation, he will receive the crown of life.”
(Jam. 1. 12))

14, He who wishes to share in the glory of the
saints, must suffer in this life as the saints have suffered.
None of the saints has been esteemed or treated well by
the world—all of themn have been despised and perse-
cuted. In them have been verified the words of the
Apostle: ¢ All that will live godly in Christ Jesus,
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shall suffer persecution.” (2 Tim. 1ii. 12.) Hence St.
Augustine said, that they who are unwilling to suffer
persecutions, have not as yet begun to be Christians.
“Si putas non habere persecutiones, nondum capisti esse
Christianus.” (In Ps. Iv.) 'When we arc in tribulation,
let us be satisfied with the consolation of knowing that
the Lord is then near us and in our company. ¢ The
Lord is nigh unto them that are of a contrite heart.”
(Ps. xxxiil. 19.) “I am with him in tribulation.” (Ps.
xe. 15.)

Second Point. On the manner in which we should
bear tribulations.

15. He who suffers tribulations in this world should,
in the first place, abandon sin, and endeavour to recover
the grace of God; for as long as he remains in sin, the
merit of all his sufferings is lost. ¢ If” says St. Paul,
« T should deliver my body to be burned, and have not
charity, it profiteth me nothing.” (1 Cor. xiii. 3.) If
you suffered all the torments of the martyrs, or bore to
be burned alive, and were not in the state of grace, it
would profit you nothing.

16. But, to those who can suffer with God, and with
resignation for God’s sake, all the tribulations shall be a
source of comfort and gladness. * Your sorrow shall be
turned into joy.” (John xvi. 20.) Hence, after having
been insulted and beaten by the Jews, the apostles de-
parted from the council full of joy, because they had been
maltreated for the love of Jesus Christ. “ And they
indeed went from the presence of the council, rejoicing
that they were accounted worthy to suffer reproach for
the name of Jesus.” (Acts v. 41.) Hence, when God
visits us with any tribulations, we must say with Jesus
Christ : ¢ The chalice which my Father hath given me,
shall I not drink it ?” (John xviii. 11.) It is necessary
to know that every tribulation, though it may come from
men, is sent to us by God. .

17. When we are surrounded on all sides with tri-
bulations, and know not what to do, we must turn to
God, who alone can console us. Thus King J osaphat,
in his distress, said to the Lord: *“ As we know not
what to do, we can only turn our eyes to thee.” (2
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Par. xx. 12.) Thus David also in his tribulation had
recourse to God, and God consoled him: “In m

trouble I cried to the Lord, and he heard me.” (Ps.
cxix. 1.)  We should turn to God, and pray to him, and
never cease to pray till he hears us. ““ As the eyes of
the handmaid are on the hands of her mistress, so are
our eyes unto the Lord our God, until he have mercy
on us.” (Ps. cxxii. 2)) We must keep our eyes con-
tinually raised to God, and must continue to implore
his aid, until he is moved to compassion for our miseries.
We must have great confidence in the heart of Jesus
Christ, and ought not to imitate certain persons, who
instantly lose courage because they do not feel that
they are heard as soon as they begin to pray. To
them may be applied the words of the Saviour to St.
Peter: ““O thou of little faith ! why didst thou doubt ?”
(Matt. xiv. 31.) When the favours which we ask are
spiritual, or ean be profitable to our souls, we should
be certain of being heard, provided we persevere in
prayer, and do not lose confidence. “All things
whatsoever you ask when ye pray, believe that you
shall receive, and they shall come unto you.” (Mark xi.
24.) In tribulations, then, we should never cease to
hope with confidence that the divine mercy will console
us; and if our afllictions continue, we must say with
Job: “ Although he should kill me, I will trust in
him.” (xiil. 15.)

18. Souls of little faith, instead of turning to God in
their tribulations, have recourse to human means, and
thus provoke God’s anger, and remain in their miseries.
¢« Unless the Lord build the house, they labour in vain
that build it. Unless the Lord keep the city, he
watcheth in vain that keepeth it.” (P’s. cxxvi. 1.) On
this passage St. Augustine writes: ‘Ipse wmdificat, ipse
intellectum aperit, ipse ad finem applicat sensum ves-
trum : et tamen laboramus et nos tanquam operarii, sed
nisi Dominus custodierit civitatem,” ete. All good—all
help must come from the Lord. Without him creatures
can give us no assistance. [ ,

19. Of this the Lord complains by the mouth of his
prophet : ““Is not,” he says, the Lord in Sion ?...Why
then have they provoked me to wrath with their idols...
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Is there no balm in Galaad? or is there no physician
there ?  Why then is not the wound of the daughter of
my people closed ?”” (Jer. viii. 19, 22.) Am I notin Sion?
‘Why then do men provoke me to anger by recurring to
creatures, which they convert into idols by placing in
them all their hopes? Do they seck a remedy for their
miseries 7 'Why do they not seck it in Galaad, a moun-
tain full of balsamic ointments, which signify the divine
merey ? There they can find the physician and the remedy
of all their evils. Why then, says the Lord, do your
wounds remain open? Why are they not healed? It
1s because you have recourse not to me, but to creatures,
and because you confide in them, and not in me.

20. In another place the Lord says: “Am I become
a wilderness to Israel, or a lateward springing land ?
‘Why then have my people said : We are revolted ; we
will come to thee no more ?. .But my people have for-
gotten me days without number.” (Jer. ii. 31, 32.) God
complains, and says: “ Why, my children, de you say
that you will have recourse to me no more? Am I
become to you a barren land, which gives no fruit, or
gives it too late ? Is it for this reason that you have so
long forgotten me ? By these words he manifests to us
his desire that we pray to him, in order that he may be
able to give us his graces ; and he also gives us to under-
stand that when we pray to him, he is not slow, but
instantly begins to assist us.

21. The Lord, says David, is not asleep when we turn
to his goodness, and ask the graces which are profitable
to our souls: he hears us immediately, because he is
anxious for our welfare. “ Behold, he shall neither
slumber nor sleep that keepeth Israel.” (Ps. exx. 4.)
When we pray for temporal favours, St. Bernard says
that God “ will give what we ask, or something more
useful.” He will grant us the grace which we desire,
whenever it is profitable to our souls; or he will give us
a more useful grace, such as the grace to resign ourselves
to the divine will, and to suffer with patience our tribu-
lations, which shall merit a great increase of glory in
Heaven.

[Act of sorrow and amendment, prayer to Jesus
and Mary.]
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SERMON III.—THIRD SUNDAY OF ADVENT.

On the means necessary for salvation.

¢T am the voice of one crying in the wilderness : Make straight the
way of the Lord.”—Jonx i. 23.

Avr would wish to be saved and to enjoy the glory of
Paradise ; but to gain Heaven, it is necessary to walk
in the straight road that leads to eternal bliss. This
road is the observance of the divine commands. Henee,
in his preaching, the Baptist exclaimed: ““Make straight
the way of the Lord.” In order to be able to walk
always in the way of the Lord, without turning to the
right or to the left, 1t is necessary to adopt the proper
means. These means are, first, diffidence 1n ourselves ;
secondly, confidence in God ; thirdly, resistance to temp-
tations.

First Means. Diffidence in ourselves.

1. «“With fear and trembling,” says the Apostle,
“work out your salvation.” (Phil. 1. 12.) To secure
elernal life, we must be always penetrated with fear,
we must be always afraid of ourselves (with fear and
trembling), and distrust altogether our own strength ;
for, without the divine grace we can do nothing.
“ Without me,” says Jesus Christ, “you can do
nothing.” We can do nothing for the salvation of our
own souls. St. Paul tells us, that of ourselves we are
not capable of even a good thought. ¢ Not that we are
sufficient to think anything of ourselves, as of ourselves,
but our sufficiency is from God.” (2 Cor. iii. §.) With-
out the aid of the Holy Ghost, we cannot even pronounce
the name of Jesus so as to deserve a reward. “ And no
one can say the Lord Jesus, but by the Holy Ghost.”
(1 Cor. xii. 8.)

2. Miserable the man who trusts to himself in the
way of God. St. Peter experienced the sad effects of
self-confidence. Jesus Christ said to him: “In this
night, before cock-crow, thou wilt deny me thrice.”
(Matt. xxvi. 34.) Trusting in his own strength and his
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good will, the Apostle replied : “ Yea, though I should
die with thee, I will not deny thee.” (v. 35.) What was
the result? On the night on which Jesus Christ had
been taken, Peter was reproached in the court of
Caiphas with being one of the disciples of the Saviour.
The reproach filled him with fear: he thrice denied
his Master, and swore that he had never known
him. Humility and difidence in oursclves are so
necessary for us, that God permits us sometimes to
fall into sin, that, by our fall, we may acquire humi-
lity and a knowledge of our own weakness. Through
want of humility David also fell: hence, after his sin,
he said: “ Before I was humbled, I offended.” (Ps.
exviii. 67.)

3. Hence the Holy Ghost pronounces blessed the man
who is always in fear: ¢ Blessed is the man who is
always fearful.” (Prov. xxviil. 14) He who is afraid
of falling distrusts his own strength, avoids as much as
possible all dangerous occasions, and recommends him-
self often to God, and thus preserves his soul from sin.
But the man who is not fearful, bhut full of self-
confidence, easily exposes himself to the danger of sin:
he seldom recommends himself to God, and thus he falls.
Let us imagine a person suspended over a great preci-
pice by a cord held by another. Surely he would con-
stantly ery out to the person who supports him: Hold
Jast, hold fast ; for God’s sake, do mot let go. We are
all in danger of falling into the abyss of all erime, if
God does not support us. Hence we should constantly
beseech him to keep his hands over us, and to succour
us in all dangers.

4. In rising from bed, St. Philip Neri used to say
every morning : O Lord, keep thy hand this day over
Philip ; if thou do not, Philip will betray thee. And
one day, as he walked through the eity, reflecting on
his own misery, he frequently said, I despair, I despair.
A certain religious who heard him, believing that the
saint was really tempted to despair, corrected him, and
encouraged him to hope in the divine mercy. DButf the
saint replied : ““I despair of myself, but I trust in God.”
Hence, during this life, in which we are exposed to so
many dangers of losing God, it is necessary for us fo

c
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live always in great diffidence of oursclves, and full of
confidence in God.

Second Means. Confidence in God.

5. St. Francis de Sales says, that the mere attention
to self-diffidence on account of our own weakness, would
only render us pusillanimous, and expose us to great
danger of abandoning ourselves to a tepid life, or even
to despair. The more we distrust our own strength, the
more we should confide in the divine mercy. This is a
balance, says the same saint, in which the more the scale
of eonfidence in God is raised, the more the scale of diffi-
dence in oursclves descends.

6. Listen to me, O sinners who have had the mis-
foytune of having hitherto offended God, and of being
condemned to hell : if the Devil tells you that but little
hope remains of your eternal salvation, answer him in
the words of the Scripture : “ No one hath hoped in the
Lord, and hath been confounded.” (Eccl. ii. 11.) No
sinner has ever trusted in God, and has been lost. Make,
then, a firm purpose to sin no more; abandon your-
selves into the arms of the divine goodness; and rest
assured that God will have mercy on you, and save you
from Ilell. < Cast thy eare upon the Lord, and he shall
sustain thee.” (Ps. liv. 23) The Lord, as we read in
Blosius, one day said to St. Gertrude : “ He who confides
in me, does me such violence that I cannot but hear all
his petitions.” )

7. “But,” says the Prophet Isaias, “they that hope
in the Lord shall renew their strength ; they shall take
wings as eagles ; they shall run, and not be weary ; they
shall walk, and not faint.”” (xl 81.) They who place
their confidence in God shall renew their strength ; they
shall lay aside their own weakness, and shall acquire the
strength of God ; they shall fly like eagles in the way of
the Lord, without fatigue and without ever failing.
David says, that *merey shall encompass him that
hopeth in the Lord.” (Ps. xxxi. 10.) He that hopes in
the Lord shall be encompassed by his mercy, so that he
shall never be abandoned by it.

8. St. Cyprian says, that the divine mercy is an inex-
haustible fountain.. They who bring vessels of the
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greatest confidence, draw from it the greatest graces.
Hence, the Royal Prophet has said : Lot thy mercy,
O Lord, be upon us, as we have hoped in thee.” (Ps.
xxxil. 22.) Whenever the Devil terrifies us by placing
before our eyes the great difficulty of persevering in
the grace of God in spite of all the dangers and sinful
occasions of this life, let us, without answering him,
raise our eyes to God, and hope that in his goodness he
will certainly send us help to resist every attack. «T
have lifted up my eyes to the mountains, from whence
belp shall come to me.” (Ps. exx. 1.) And when the
enemy represents to us our weakness, let us say with the
Apostle : “T can do all things in him who strengtheneth
me.” (Phil. iv. 18.)  Of myself T can do nothing ; but
I trust in God, that by his grace I shall be able to do all
things.

9. Hence, in the midst of the greatest dangers of per-
dition to which we are exposed, we should continually
turn to Jesus Christ, and. throwing ourselves into the
hands of him who redeemed us by his death, should say:
“Into thy hands I commend my spirit: thou hast re-
deemed me, O Lord, the God of truth.” (Ps. xxx. 6.)
This prayer should be said with great confidence of
obtaining eternal life, and to it we should add: “In
thee, O Lord, I have hoped ; let me not be confounded
for ever.” (Ps. xxx. 1.)

Third Means. Resistance to temptations.

10. Tt is true that when we have recourse to God with
confidence in dangerous temptations, he assists us ; but,
in certain very urgent occasions, the Lord sometimes
wishes that we covperate, and do violence to ourselves,
to resist temptations. On such occasions, it will not be
enough to have recourse to God once or twice ; it will
be necessary to multiply prayers, and frequently to pros-
trate ourselves, and send up our sighs before the image
of the Blessed Virgin and the crucifix, erying out with
tears: Mary, my mother, assist me ; Jesus, my Saviour,
save me, for thy mercy’s sake—do not abandon me, do
not permit me to lose thee.

L1. Let us keep in mind the words of the Glospel:
“ How narrow is the gate and strait is the way that
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leadeth to life: and few there are that find it.” (Matt.
vii. 14.) The way to Heaven is strait and narrow: they
who wish to arrive at that place of bliss by walking in
the paths of pleasure shall be disappointed: and there-
fore few reach it, because few are willing to use violence
to themselves in resisting temptations. “ The kingdom
of Heaven suffereth violence, and the violent bear it
away.” (Matt. xi. 12.) In explaining this passage, a
certain writer says: Vi queritur, invaditur, occupatur.”
It must be sought and obtained by violence: he who
wishes to obtain it without inconvenience, or by leading
a soft and irregular life, shall not acquire it—he shall
be excluded from it.

12. To save their souls, some of the saints have
retired into the cloister; some have confined themselves
in a cave; others have embraced torments and death.
«The violent bear it away” Some complain of their
want of confidence in God ; but they do not perceive
that their diffidence arises from the weakness of their
resolution to serve God. St. Teresa used to say: ¢ Of
irresolute souls the Devil has no fear.”” And the Wise
Man has declared, that *desires kill the slothful.”
(Prov. xxi. 25.) Some would wish to be saved and to
become saints, but never resolve to adopt the means of
salvation, such as meditation, the frequentation of the
sacraments, detachment from ecreatures; or, if they
adopt these means, they soon give them up. Ina word,
they are satisfied with fruitless desires, and thus continue
to Iive in enmity with God, or at least in tepidity, which
in the end leads them to the loss of God. Thusin them
are verified the words of the Holy Ghost, ¢ desires kill
the slothful.”

13. If, then, we wish to save our souls, and to become
saints, we must make a strong resolution not only in
general to give ourselves to God, but also in particular
to adopt the proper means, and never to abandon them
after having once taken them up. Ience we must
never cease to pray to Jesus Christ, and to His holy
Mother for holy perseverance.

Private Use Only




LOVE OF JESUS CHRIST FOR US. 37

SERMON IV.—FOURTH SUNDAY OF ADVENT.

On the love of Jesus Christ for us, and on our obliga-
tions to love kim,

¢¢ And all flesh shall see the salvation of God.”—LUXE iii. 6.

Tur Saviour of the world, whom, according to the pre-
diction of the prophet Isaias, men were one day to sce
on this Earth—¢ and all flesh shall see the salvation of
God,”—has already come. We have not only seen him
conversing among men, but we have also seen him suffer-
ing and dying for the love of us. Let us, then, this
morning consider the love which we owe to Jesus Christ
at least through gratitude for the love which he bears to
us. In the first point we shall consider the greatness of
the love which Jesus Christ has shown to us; and in
the second we shall see the greatness of our obligations
to love him.

First Point. On the great love which Jesus Christ
has shown to us.

1. “Christ,” says St. Augustine, ‘“came on Karth
that men might know how much God loves them.” Ie
has come, and to show the immense love which this God
bears us, he has given himself entirely to us, by aban-
doning himself to all the pains of this life, and afterwards
to the scourges, to the thorns, and to all the sorrows and
insults which he suffered in his passion, and by offering
himself to die, abandoned by all, on the infamous tree
of the cross. “ Who loved me, and delivered himself
for me.” (Gal. ii. 20.)

2. Jesus Christ could save us without dying on the
cross, and without suffering. One drop of his blood
would be sufficient for our redemption. Even a prayer
offered to his Eternal Father would be sufficient; be-
cause, on account of his divinity, his prayer would be
of infinite value, and would therefore be sufficient for
the salvation of the world, and of a thousand worlds.
“ But,” says St. Chrysostom, or another ancient author,
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¢ what was sufficient for redemption was not sufficient
for love.”” To show how much he loved us, he wished
to shed not only a part of his blood, but the entire of it,
by dint of torments. This may be inferred from the
words which he used on the night before his death:
¢ This is my blood of the new testament, which shall be
shed for many.” (Matt. xxvi. 28.) The words shall be
shed show that, in his passion, the blood of Jesus Christ
was poured forth even to the last drop. Hence, when
after death his side was opened with a spear, blood and
water came forth, as if what then flowed was all that
remained of his blood. Jesus Christ, then, though he
could save us without suffering, wished to embrace a life
of continual pain, and to suffer the cruel and ignominious
death of the cross. ‘ He humbled himself, becoming
obedient unto death, even the death of the cross.” (Phil.
ii. 8.)

3. ¢ Greater love than this no man hath, that a man
lay down his life for his friends.” (John xv. 13.) To
show his love for us, what more could the Son of God
do than die for us? What more can one man do for
another than give his life for him ?  “ Greater love than
this no man hath.”” Tell me, my brother, if one of your
servants—if the vilest man on this Earth had done for
you what Jesus Christ has done in dying through pain
on a cross, could you remember his love for you, and not
love him ?

4. St. Francis of Assisium appeared to be unable to
think of anything but the passion of Jesus Christ; and,
in thinking of it, he continually shed tears, so that by
his constant weeping he became nearly blind. Being
found one day weeping and groaning at the foot of the
crucifix, he was asked the cause of his tears and lamen-
tations. He replied: “I weep over the sorrows and
ignominies of my Lord. And what makes me weep still
more is, that the men for whom he has suffered so much
live in forgetfulness of him.”

5. O Christian, should a doubt ever enter your mind
that Jesus Christ loves you, raise your eyes and look at
him hanging on the cross. Ah! says St. Thomas of
Villanova, the cross to which he is nailed, the internal
and external sorrows which he endures, and the cruel
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death which he suffers for you, are convineing proofs of
the love which he bears you: “Testis crux, testes dolores,
testis amara mors quam pro te sustinuit.” (Cone. 3.) Do
you not, says St. Bernard, hear the voice of that cross,
and of those wounds, erying out to make you feel that
he truly loves you? ¢ Clamat ecrux, clamat vulnus,
uod vere dilexit.”

6. St. Paul says that the love which Jesus Christ has
shown in condescending to suffer so much for our salva-
tion, should excite us to his love more powerfully than
the scourging, the crowning with thorns, the painful
journey to Calvary, the agony of three hours on the
cross, the buffets, the spitting in his face, and all the
other injuries which the Saviour endured. According to
the Apostle, the love which Jesus has shown us not only
obliges, but in a certain manner forces and constrains us,
to love a God who has loved us so much. ‘Tor the
charity of Christ presseth us.”” (2 Cor. v. 14.) On this
text St. Francis de Sales says: “ We know that Jesus
the true God has loved us so as to suffer death, and even
the death of the cross, for our salvation. Does not such
love put our hearts as it were under a press, to force from
them love by a violence which is stronger in proportion
as 1t is more amiable ?

7. So great was the love which inflamed the ena-
moured heart of Jesus, that he not only wished to die
for our redemption, but during his whole life he sighed
ardently for the day on which he should suffer death for
the love of us. Hence, during his life, Jesus used to
say: “I have a baptism wherewith I am to be baptized ;
and how am I straitened until it be accomplished.”
(Luke xii. 50.) In my passion I am to be baptized with
the baptism of my own blood, to wash away the sins of
men. “And how am I straitened!” How, says St.
Ambrose, explaining this passage, am I straitened by the
desire of the speedy arrival of the day of my death?
Hence, on the night before his passion he said: “ With
desire I have desired to eat this pasch with you before I
suffer.” (Luke xxii. 15.)

8. “ We have,” says St. Lawrence Justinian, “seen
wisdom become foolish through an excess of love.”  We
have, he says, seen the Son of God become as it were a
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fool, through the excessive love which he bore to men.
Such, too, was the language of the Gentiles when they
heard the apostles preaching that Jesus Christ suffered
death for the love of men. ‘“ But we,” says St. Paul,
¢ preach Christ crucified, unto the Jews indeed a stum-
bling block, unto the Gentiles foolishness.” (1 Cor. 1. 23.)
‘Who, they exclaimed, can believe that a God, most
happy in himself, and who stands in need of no one,
should take human flesh and die for the love of men,
who are his creatures? This would be to believe that a
God became foolish for the love of men. ¢ It appears
folly,” says St. Gregory, ‘ that the author of Life should
die for men.” (Hom vi) DBut, whatever infidels may
say or think, it 1s of faith that the Son of God has shed
all his blood for the love of us, to wash away the sins of
our souls. “ Who hath loved us, and washed us from
our sins in his own blood.” (Apoc. 1. §.) IHence, the
saints were struck dumb with astonishment at the con-
sideration of the love of Jesus Christ. At the sight of
the erucifix, St. Franeis of Paul could do nothing but
exclaim, O love! O love! O love!

9. « Having loved his own who were in the world,
he loved them unto the end.” (John xiii. 1.) This
loving Lord was not content with showing us his love by
dying on the cross for our salvation ; but, at the end of
his life, he wished to leave us his own very flesh for the
food of our souls, that thus he might unite himself
entirely to us. ““Take ye and eat, this is my body.”
(Matt. xxvi. 26) But of this gift and this excess of
love we shall speak at another time, in treating of the
most holy sacrament of the altar. Let us pass to the
second point.

Second Point. On the greatness of our obligationsto
love Jesus Christ.

10. He who loves wishes to be loved. ¢ When,”
says St. Bernard, *“ God loves, he desires nothing else
than to be loved.” (Ser. Ixxxiii., in Cant.) The Redeemer
said: 1 am come to castfire on the Earth, and what
will I but that it is kjddled &2 (huke xii. 49.) I, says
Jesus Christ, came or/.¢afth to lighf\up the fire of divine
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be kindled ?” God wishes nothing else from us than to
be loved. Hence the holy Church prays in the following
words: “ We beseech thee, O Lord, that thy Spirit may
inflame us with that fire which Jesus Christ cast upon
the Earth, and which he vehemently wished to be
kindled.” Ah! what have not the saints, inflamed with
this fire, accomplished! They have abandoned all
things—delights, honours, the purple and the sceptre—
that they might burn with this holy fire. But youn will
ask what are you to do, that you too may be inflamed
with the love of Jesus Christ. Imitate David: “In my
meditation a fire shall flame out”” (Ps. xxxviii). Medi-
tation is the blessed furnace in which the holy fire of
divine love is kindled. Make mental prayer every day,
meditate on the passion of Jesus Christ, and doubt not
but you too shall burn with this blessed flame.

11. St. Paul says, that Jesus Christ died for us to
make himself the master of the hearts of all. ¢ To this
end Christ died and rose again, that he might be Lord
both of the dead and of the living.” (Rom. xiv. 9.) He
wished, says the Apostle, to give his life for all men,
without a single exception, that not even one should live
any longer to himself, but that all might live only to
that God who condescended to die for them.  And
Christ died for all, that they also who live may not now
live to themselves, but unto him who died for them.”
(2 Cor. v. 15.)

12. Ah! to correspond to the love of this God, it
would be necessary that another God should die for him,
as Jesus Christ died for us. O ingratitude of men! A
God has condescended to give his life for their salvation,
and they will not even think on what he has even done
for them! Ah! if each of you thought frequently on
the sufferings of the Redeemer, and on the love which
he has shown to us in his passion, how could you but
love him with your whole hearts? To him who sees
with a lively faith the Son of God suspended by three
nails on an infamous gibbet, every wound of Jesus
speaks and says: ““Thou shalt love the Lord thy God.”
Love, O man, thy Lord and thy God, who has loved
thee so intensely. Who can resist such tender expres-
sions ? “The wounds of Jesus Christ,” says St. Bona-
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venture, ¢ wound the hardest hearts, and inflame frozen
souls.”

13. “Oh! if you knew the mystery of the cross!”
said St. Andrew the Apostle to the tyrant by whom he
was tempted to deny Jesus Christ. O tyrant, if you
knew the love which your Saviour has shown you by
dying on the cross for your salvation, instead of tempt-
ing me, you would abandon all the goods of this Earth
to give yourself to the love of Jesus Christ.

14. T conclude, my most beloved brethren, by recom-
mending you henceforth to meditate every day on the
passion of Jesus Christ. T shall be content, if you daily
devote to this meditation a quarter of an hour. Let each
at least procure a crucifix, let him keep it in his room,
and from time to time give a glance at it, saying: “Ah!
my Jesus, thou hast died for me, and I do not love thee.”
Had a person suffered for a friend injuries, buffets, and
prisons, he would be greatly pleased to find that they
were remembered and spoken of with gratitude. Buthe
should be greatly displeased if the friend for whom they
had been borne, were unwilling to think or hear of his
sufferings. Thus frequent meditation on his passion is
very pleasing to our Redcemer; but the neglect of it
greatly provokes his displeasure. Oh! how great will
be the consolation which we shall receive in our last
moments from the sorrows and death of Jesus Christ, if,
during life, we shall have frequently meditated on them
with love! Let us not wait till others, at the hour of
death, place in our hands the crucifix; let us not wait
till they remind us of all that Jesus Christ suffered for
us. Let us, during life, embrace Jesus Christ erucified ;
let us keep ourselves always united to him, that we may
live and die with him. He who practises devotion to
the passion of our Lord, cannot but be devoted to the
dolours of Mary, the remembrance of which will be to us
a source of great consolation at the hour of death. Oh!
how profitable and sweet the meditation of Jesus on the
cross! Oh! how happy the death of him who dies in the
embraces of Jesus crucified, accepting death with cheer-
fulness for the love of that God who has died for the

love of us!
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SERMON V.—SUNDAY WITHIN THE OCTAVE
OF THE NATIVITY.

In what true wisdom consists.

¢ Behold, this cmrrp is set for the fall and for the resurrection of
many in Israel.” —LUKE ii. 34.

Svem was the language of holy Simeon when he had the
consolation to hold in his hands the infant Jesus. Among
other things which he then foretold, he declared that
“ this child was set for the fall and for the resurrcction
of many in Israel.” In these words he extols the lot of
the saints, who, after this life, shall rise to a life of
immortality in the kingdom of bliss, and he deplores the
misfortune of sinners, who, for the transitory and mise-
rable pleasures of this world, bring upon themselves
eternal ruin and perdition. But, notwithstanding the
greatness of his own misery, the unhappy sinner, reflect-
ing only on the enjoyment of present goods, calls the
saints fools, because they seek to live in poverty, in humi-
liation, and sclf-denial. But a day will come when
sinners shall see their errors, and shall say.  We fools
esteemed their life madness, and their end without
honour.” (Wis. v. 4.) We fools; bchold how they
shall confess that they themselves have been truly fools.
Let us examine in what true wisdom consists, and we
shall see, in the first point, that sinners are truly foolish,
and, in the second, that the saints are truly wise.

First Point. Sinners are truly foclish.

1. 'What greater folly can be conceived than to have
the power of being the friends of God, and to wish to
be his enemies? Their living in enmity with God
makes the life of sinners unhappy in this world, and
purchases for them an eternity of misery hereafter.
St. Augustine relates that two courtiers of the emperor
entered a monastery of hermits, and that one of them
began to read the life of St. Anthony. ‘He read,”
says the saint, “and his heart was divested of the
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world.” He read, and, in reading, his affections were
detached from the Earth. Turning to his eompanion,
he exclaimed : “ What do we seck? The friendship of
the emperor is the most we can hope for. And through
how many perils shall we arrive at still greater danger ?
Should we obtain his friendship, how long shall it last #”
Friend, said he, fools that we are, what do we seck ?
Can we expect more in this life, by serving the emperor,
than to gain his friendship ?  And should we, after many
dangers, succeed in making him our friend, we shall
expose ourselves to greater danger of ecternal perdition.
What difficultics must we encounter in order to become
the friend of Civsar! “ But, if I wish, I can in a moment
become the friend of God.” I can acquire his friend-
ship by endeavouring to recover his grace. His divine
grace 1s that infinite treasure which makes us worthy
of his friendship. “For she is an infinite treasure to
men, which they that use become the friends of God.”
(Wis. vii. 14.)

2. The Gentiles believe it impossible for a creature to
become the friend of God; for, as St. Jerome says,
friendship makes friends equal. “ Amicitia pares ac-
cipit, aut paves facit.” But Jesus Christ has declared,
that if we observe his commands we shall be his friends,
“ You are my friends, if you do the things I command.”
(John xv. 14.)

d. How great then is the folly of sinners, who, though
they have it in their power to enjoy the friendship of
God, wish to live in enmity with him! The Lord docs
not hate any of his creatures: he does not hate the tiger,
the viper, or the toad. ““ For thou lovest all things that
are, and hatest none of the things which thou hast
made.” (Wis. xi. 25.) But he necessarily hates sinners.
“Thou hatest all the workers of iniquity.” (Ps. v. 7.)
God cannot but hate sin, which is his enemy and diame-
trically opposed to his will; and therefore, in hating
sin, he necessarily hates the sinner who is united with
his sin. “But to God the wicked and his wickedness
are hateful alike.” (Wis, xiv. 9.)

4. The sinner is guilty of folly in leading a life
opposed to the end for which he was created. God has
not created us, nor does he preserve our lives, that we
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may labour to acquire riches or earthly honours, or that
we may indulge in amusements, but that we may love
and serve him in this world, in order to love and enjoy
him for eternity in the next. ““And the end life ever-
lasting.” (Rom. vi. 22.) Thus the present life, as St.
Gregory says, is the way by which we must reach Para-
dise, our true country. ¢ In the present life we are, as
it were, on the road by which we journey to our
country.” (St. Greg. hom. xi. in Evan.)

5. But the misfortune of the greater part of mankind
is, that instead of following the way of salvation, they
foolishly walk in the road to perdition. Some have a
passion for earthly riches ; and, for a vile interest, they
lose the immense goods of Paradise: others have a pas-
sion for honours ; and, for a momentary applause, they
lose their right to be kings in Heaven : others have a
passion for sensual pleasures; and, for transitory de-
lights, they lose the grace of God, and are condemned
to burn for ever in a prison of fire. Miserable souls!
if, in punishment of a certain sin, their hand was to be
burned with a red-hot iron, or if they were to be shut
up for ten years in a dark prison, they certainly would
abstain from it. And do they not know that, in chas-
tisement of their sins, they shall be condemned to remain
for ever in Hell, where their bodies, buried in fire, shall
burn for all eternity? Some, says St. John Chry-
sostom (Hom. de recup. laps.), to save the body, choose
to destroy the soul; but, do they not know that, in
losing the soul, their bodies shall be condemned to
eternal torments ? ¢ If we neglect the soul, we cannot
save the body.”

6. In a word, sinners lose their reasom, and imitate
brute animals, that follow the instinct of nature, and
scek carnal pleasures without ever reflecting on their
lawfulness or unlawfulness. But to act in this manner
is, according to St. Chrysostom, to act not like a man,
but like a beast. « Hominem illuwm dicimus,” says the
saint,” “qui imaginem hominis salvam retinet : quee
autem est imago hominis? Rationalem esse.” To be men
we must be rational: that is, we must act, not according
to the sensual appetite, but according to the dictates of
reason. If God gave to beasts the use of reason, and if
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they acted according to its rules, we should say that they
acted like men. And it must, on the other hand, be
said, that the man whose conduct is agrecable to the
senses, but contrary to reason, acts like a beast. He
who follows the dictates of reason, provides for the
future. ‘“Oh! that they would be wise, and would
understand, and would provide for their last end.”
(Deuter. xxxii. 29.) He looks to the future—that is, to
the account he must render at the hour of death, after
which he shall be doomed to Hell or to Heaven, accord-
ing to his merits, ““ Non est sapiens,” says St. Bernard,
“ qui sibi non est.”” (Lib. de consid.)

7. Sinners think only of the present, but regard not
the end for which they were created. But what will it
profit them to gain all things if they lose their last end,
which alone can make them happy. ¢ But one thing
is necessary.” (Luke x. 42.) To attain our end is the
only thing necessary for us: if we lose it, all is lost.
What is this end ? It is eternal life. * Finem vero
vitam eeternam.” During life, sinners care but little
for the attainment of their end. Each day brings them
nearer to death and to eternity; but they know not
their destination. Should a pilot who is asked whither
he is going, answer that he did not know, would not all,
says St. Augustine, cry out that he was bringing the
vessel to destruction ? ~ “Fac hominem perdidisse quo
tendit, et dicatur ei: quo is? et dicat, nescio: nonne
iste navem ad naufragium perducet #” The saint then
adds: “Talis est qui currit prater viam.” Such are
the wise of the world, who know how to acquire wealth
and honours, and to indulge in every kind of amuse-
ment," but who know not how to save their souls. How
miserable the rich glutton, who, though able to lay up
riches and to live splendidly, was, after death, buried
in Hell! How miserable Alexander the Great, who,
after gaining so many kingdoms, was condemned to
eternal torments ? How great the folly of Henry the
Eighth, who rebelled against the Church, but seeing at
the hour of death that his soul should be lost, cried out
in despair: “ Friends, we have lost all!” O God, how
many others now weep in Hell, and exclaim: “ What
hath pride profited us? or what advantage hath the
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boasting of riches brought us? All those things are
passed away like a shadow.” (Wis. v. 8)) In the world
we made a great figure—we enjoyed abundant riches
and honours; and now all is passed away like a shadow,
and nothing remains for us but to suffer and weep for
eternity. St. Augustine says, that the happiness which
sinners enjoy in this life is their greatest misfortune.
“ Nothing is more calamitous than the felicity of sinners,
by which their perverse will, like an internal enemy, is
strengthened.” (Ep. v. ad Marcellin.)

8. In fine, the words of Solomon are fulfilled with
regard to all who neglect their salvation:  Mourning
taketh hold of the end of joy.” (Prov. xiv. 13.) All
their pleasures, honours, and greatness, end in eternal
sorrow and wailing. ¢ Whilst I was yet beginning, he
cut me off.” (Is. xxxviii. 12.) Whilst they are laying
the foundation of their hopes of realizing a fortune,
death comes, and, cutting the thread of life, deprives
them of all their possessions, and sends them to Hell to
burn for ever in a pit of fire. What greater folly can
be conceived, than to wish to be transformed from the
friend of God into the slave of Lucifer, and from the
heir of Paradise to become, by sin, doomed to Iell ?
For, the moment a Christian commits a mortal sin, his
name is written among the number of the damned ! St.
Francis de Sales said that, if the angels were capable of
weeping, they would do nothing else than shed tears at
the sight of the destruction which a Christian who com-
mits mortal sin brings upon himself.

9. Oh! how great is the folly of sinners, who, by
living in sin, lead a life of misery and discontent! All
the goods of this world cannot content the heart of
man, which has been created to love God, and can find
no peace out of God. What are all the grandeurs and
all the pleasures of this world but “wvanity of vanities?”
(Bcel.i.2.) What are they but “vanity and vexation of
spirit 2’ (Ibid. iv. 16) Earthly goods are, according
to Solomon, who had experience of them, vanity of
vanities ; that is mere vanities, lies, and deceits. They
are also a “wexation of spirit:” they mot only do not
content, but they even afflict the soul; and the more
abundantly they ‘are possessed, the greater the anguish
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which they produce. Sinners hope to find peace in their
sins ; but what peace can they enjoy ?  There is no
peace to the wicked, saith the Lord.” (Is. xlviii. ?2.) I
abstain from saying more at present on the unhappy life
of sinners: I shall speak of it in another place. At
present, it is enough for you to know that God gives
peace to the souls who love him, and not to those who
despise him. Instead of seeking to be the friends of
God, sinners wish to be the slaves of Satan, who is a
cruel and mereiless tyrant to all who submit to his yoke.
“Crudelis est et non miserebitur.” (Jer. vi. 23.) And
if he promises delights, he does it, as St. Cyprian says,
not for our welfare, but that we may be the companions
of his torments in hell : “ Ut habeat socios peenw, socios
gchenna.”

Second Point. The saints are truly wise.

10. Let us be persuaded that the truly wise are those
who know how to love God and to gain Heaven. Happy
the man to whom God has given the science of the saints.
“ Dedit illi scientiam sanctorum.” (Wis. x. 10.) Oh!
how sublime the science which teaches us to know how
to love God and to save our souls! Happy, says St.
Augustine, is the man ““ who knows God, although he is
ignorant of other things” They who know God, the
love which he merits, and how to love him, stand not in
need of any other knowledge. They are wiser than those
who are masters of many sciences, but know not how to
love God. DBrother Egidius, of the order of St. Franeis,
once said to St. Bonaventure: Happy you, O Father
Bonaventure, who are so learned, and who, by your
learning, can become more holy than I can, who am a
poor ignorant man. Listen, replied the saint : if an old
woman knows how to love God better than I do, she is
more learned and more holy than Iam. At hearing this,
Brother Egidius exclaimed : “ O poor old woman ! poor
old woman ! Father Bonaventure says that, if you love
God more than he docs, you can surpass him in sanctity.”

11. This excited the envy of St. Augustine, and
made him ashamed of himself. ¢ Surgunt indocti,” he
exclaimed, “et rapiunt celum.” Alas! the ignorant
rise up, and bear away the kingdom of Heaven; and
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what are we, the learned of this world, doing? Oh!
how many of the rude and illiterate are saved, because,
though unable to read, they know how to love God; and
how many of the wise of the world are damned! Oh!
truly wise were St. John of God, St. Felix of the order
of St. Capuchins, and St. Paschal, who were poor lay
Franciscans, and unacquainted with human sciences, but
tearned in the science of the saints. But the wonder is,
that, though worldlings themselves are fully persuaded
of this truth, and constantly extol the merit of those who
retire from the world to live only to God, still they act
as if they believed it not.

12. Tell me, brethren, to which class do you wish to
belong—to the wise of the world, or to the wise of God ?
Before you make a choice, St. Chrysostom advises you
to go to the graves of the dead! ¢ Proficiscamur ad
sepulchra” Oh! how eloquently do the sepulchres of
the dead teach us the science of the saints and the vanity
of all earthly goods! ¢ TFor my part,” said the saint,
“T see nothing but rottenness, bones, and worms.” As
if he said : Among these skeletons I cannot distinguish
the noble, the rich, or the learned ; I see that they have
all become dust and rottenness : thus all their greatness
and glory have passed away like a dream.

18. What then must we do? DBehold the advice of
St. Paul: “This, therefore, I say, brethren: the time
is short : it remaineth that. .. they that use this world
BE as if they used it not ; for the fashion of this world
passeth away.” (1 Cor. vii. 29-31.) This world is a
scene which shall pass away and end very soon . “The
time is short.” During the days of life that remain, let
us endeavour to live like men who are wise, not accord-
ing to the world, but according to God, by attending to
the sanctification of our souls, and by adopting the means
of salvation ; by flying dangerous occasions ; by practis-
ing prayer; joining some pious sodality; frequenting
the sacraments; reading every day a spiritual book ;
and by daily hearing Mass, if 1t be 1 our power ; or, at
least, by visiting Jesus in the holy sacrament of the
altar, and some image of the most holy Mary. Thus
we shall be truly wise, and shall be happy for time and

eternity.
D

More Free Items at www.catholickingdom.com



50 SERMON VI.

SERMON VI.—MALICE OF MORTAL SIN.
¢¢ Behold, thy father and T have sought thee sorrowing.” —LUEE ii. 48.

Most holy Mary lost her Son for three days: during
that time she wept continually for having lost sight of
Jesus, and did not ccase to seek after him till she found
him. How then does it happen that so many sinners
not only lose sight of Jesus, but even lose his divine
grace ; and instead of weeping for so great a loss, sleep
in peace, and make no effort to recover so great a bless-
ing ? This arises from their not feeling what it is to lose
God by sin. Some say : I commit this sin, not to lose
God, but to enjoy this pleasure, to possess the property
of another, or to take revenge of an cnemy. They who
speak such language show that they do not understand
the malice of mortal sin. What is mortal sin ?

First Point. 1t is a great contempt shown to God.
Second Point. It is a great offence offered to God.

First Point. Mortal sin is a great contempt shown
to God.

1. The Lord calls upon Heaven and Earth to detest
the ingratitude of those who commit mortal sin, after
they had been created by him, nourished with his blood,
and exalted to the dignity of his adopted children.
¢ Hear, O ye Heavens, and give ear, O Earth ; for the
Lord hath spoken. I have brought up children and
exalted them ; but they have despised me.” (Isa. 1. 2.)
Who is this God whom sinners despise? ““He isa God
of infinite majesty, before whom all the kings of the
Earth and all the blessed in Heaven are less than a drop
of water or a grain of sand. As a drop of a bucket, ...
as a little dust.” (Isa. x1. 15.) In a word, such is the
majesty of God, that in his presence all creatures are as
if they did not exist. ¢ All nations are before him as
if they had no being at all.” (Ibid. xl. 17.) And what
is man, who insults him? St. Bernard answers: * Saceus
vermium, cibus vermium.” A heap of worms, the food
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of worms, by which he shall be devoured in the grave.
«Thou art wretched and miserable, and poor, and blind,
and naked.” (Apoec. iii. 17.) He is so miserable that he
can do nothing, so blind that he knows nothing, and so
poor that he possesses nothing. And this worm dares to
despise a God, and to provoke his wrath. “Vile dust,”
says the same saint, ““ dares to irritate such tremendous
majesty.”” Justly, then, has St. Thomas asserted, that
the malice of mortal sin is, as it were, infinite : ‘“ Pecca-
tum habet quandam infinitatem maliti® ex infinitatem
divinee majestatis” (Par. 8, q. 2, a. 2, ad-2) And St.
Augustine ealls it an infinite evil. Hence Hell and a
thousand Hells are not sufficient chastisement for a single
mortal sin.

2. Mortal sin is commonly defined by theologians to
be “a turning away from the immutable good.” St.
Thom., par. 1, q. 24, a. 4 ; a turning one’s back on the
sovereign good. Of this God complains by his prophet,
saying: ‘ Thou hast forsaken me, saith the Lord; thou
art gone backward.” (Jer. xv. 6.) Ungrateful man, he
says to the sinner, I would never have separated myself
from thee ; thou hast been the first to abandon me: #ou
art gone backwards ; thou hast turned thy back upon
me.

3. He who contemns the divine law despises God;
because he knows that, by despising the law, he loses
the divine grace. *“ By transgression of the law, thou
dishonourest God.” (Rom. ii. 23.) God is the Lord of
all things, because he has created them. ¢ All things
are in thy power...Thou hast made Heaven and Earth.”
(Esth. xiii. 9.) Hence allirrational creatures—the winds,
the sea, the fire, and rain—obey God. ¢ The winds and
the sea obey him.” (Matt. viii. 27.) “ Fire, hail, snow,
ice, stormy winds, which fulfil his word.” (Ps. exlviii.
8.) But man, when he sins, says to God: Lord, thou
dost command me, but I will not obey; thou dost
command me to pardon such an injury, but I will resent
it ; thou dost command me to give up the property of
others, but I will retain it ; thou dost wish that I should
abstain from such a forbidden pleasure, but I will
indulge in it. “ Thou hast broken my yoke, thou hast
burst my bands, and thou saidst: ¢ I will not serve.””
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(Jer.ii. 20.) In fine, the sinner when he oreaks the
command, says to God: I do not acknowledge thee for
my Lord. Like Pharaoh, when Moses, on the part of
God, commanded him in the name of the Lord to allow
the people to go into the desert, the sinner answers :
«Who 1s the Lord, that I should hear his voice, and let
Israel go ?”’ (Exod. v. 2.)

4. The insult offered to God by sin is heightened by
the vileness of the goods for which sinners offend him.
“ Wherefore hath the wicked provoked God.” (Ps. x.
13.) For what do so many offend the Lord? For a
little vanity; for the indulgenee of anger; or for a
beastly pleasure. “They violate me among my people
for a handful of barley and a piece of bread.” (Ezee. xiii.
19.) God is insulted for a handful of barley—for a
morsel of bread! O God! why do wo allow ourselves
to be so easily deceived by the Devil ? ¢ There is,” says
the Prophet Osee, *“a deceitful balance in his hand.”
(xii. 7.) We do not weigh things in the balance of God,
which cannot deceive, but in the balance of Satan, who
seeks only to deccive us, that he may bring us with him-
self into Ilell. * Lord,” said David, “ who is like to
thee #” (Ps. xxxiv. 10.) God is an infinite good ; and
when he sces sinners put him on a level with some
earthly trifle, or with a miserable gratification, he justly
complains in the language of the prophet: *“To whom
have you likencd me or made me equal ? saith the Holy
One.” (Isa. x1. 25.) In your estimation, a vile pleasure
is more valuable than my grace. Isitamomentary satis-
faction you have preferred beforeme ? ¢ Thou hast east
me off behind thy back.” (Ezec. xxiii. 35.) Then, adds
Salvian, *there 1s no one for whom men have less esteem
than for God.” (Lib. v., Avd. Avar.) Is the Lord so
contemptible in your eyes as to deserve to have the
miserable things of the Earth preferred before him ?

5. The tyrant placed before St. Clement a heap of gold,
of silver, and of gems, and promised to give them to the
holy martyr if he would renounce the faith of Christ.
The saint heaved a sigh of sorrow at the sight of the
blindness of men, who put earthly riches in comparison
with God. But many sinners exchange the divine grace
for things of far less value; they seck after certain
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miserable goods, and abandon that God who is an infinite
good, and who alone can make them happy. Of this the
Lord complains, and calls on the Heavens to be astonished,
and on its gates to be struck with horror: « Be astonished,
O ye Heavens, at this; and ye gates thereof, be very
desolate, saith the Lord.” He then adds: “ For my
people have done two evils: they have forsaken me, the
fountain of living water, and have digged to themselves
cisterns—broken cisterns—that can hold no water.” (Jer.
1. 12 and 13.) We regard with wonder and amazement
the injustice of the Jews, who, when Pilate offered to
deliver Jesus or Barabbas, answered: “ Not this man,
but Barabbas.” (John xviii. 40.) The conduet of sinners
is still worse ; for, when the Devil proposes to them to
choose between the satisfaction of revenge—a miserable
pleasure—and Jesus Christ, they answer: ¢ Not this
man, but Barabbas.,” That is, not the Lord J esus, but
sin.

6. ¢« There shall be no new God in thee,” says the
Lord. (Ps. Ixxx. 10.) You shall not abandon me, your
true Grod, and make for yourself a new god, whom “you
shall serve. St. Cyprian teaches that men make their
god whatever they prefer before God, by making it their
last end ; for God is the only last end of all : « Quidquid
homo Deo anteponit, Deum sibi facit.” And St.J erome
says: “ Unusquisque quod cupit, si veneratur, hoc illi
Deus est.  Vitium in corde, est idolum in altari.”” (In Ps.
Ixxx.) The creature which a person prefers to God,
becomes his God. Hence, the holy doctor adds, that as
the Gentiles adored idols on their altars, so sinners wor-
ship sin in their hearts. When King Jeroboam rebelled
against God, he endeavoured to make the people imitate
him in the adoration of idols. He one day placed the
idols before them, and said: “ Behold thy gods, O Israel!”
(3 Kings xii. 28.) The Devil acts in'a similar manner
towards sinners: he places before them such a gratifica-
tion, and says: Make this your God. Behold! this
pleasure, this money, this revenge is your God: adhere
to these, and forsake the Toord. When the sinqer con-
sents to sin, he abandons his Creator, and in his heart
adores as his god the pleasure which he indulges.
“ Vitium in corde est idolum in altari.”’
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7. The contempt which the sinner offers to God is
inereased by sinning in God’s presence. According to
St. Cyril of Jerusalem, some adored the sun as their god,
that during the night they might, in the absence of the
sun, do what they pleased, without fear of divine chas-
tisement. ‘‘ Some regarded the sun as their God, that,
after the setting of the sun, they might be without a god.”
(Catech. iv.) The conduct of these miserable dupes was
very eriminal; but they were eareful not to sin in
presence of their god. DBut Christians know that God is
present in all places, and that he sees all things. “ Do
not I fill Heaven and Earth ? saith the Lord,” (Jer. xxiii.
24) ; and still they do not abstain from insulting him,
and from provoking his wrath in his very presence :
«“ A people that continually provoke me to anger before
my face.” (Isa.lxv. 3.) Hence, by sinning before him
who 1s their judge, they even make God a witness of
their iniquities : ““ I am the judge and the witness, saith
the Lord.” (Jer. xxix. 23.) St. Peter Chrysologus says.
that, * the man who commits a erime in the presence of
his judge, can offer no defence.” The thought of
having offended God in his divine presence, made David
weep and exclaim : “To thee only have I sinned, and
have done evil before thee.” (Ps. 1. 6.) Dut let us pass
to the second point, in which we shall see more clearly
the enormity of the malice of mortal sin.

Second Point. Mortal sin is a great offence offered
to God.

8. There 1s nothing more galling than to sec oneself
despised by those who were most beloved and most
highly favoured. 'Whom do sinners insult? They
insult a God who bestowed so many benefits upon them,
and who loved them so as to die on a cross for their
sake ; and by the commission of mortal sin they banish
that God from their hearts. A soul that loves God is
loved by him, and God himself comes to dwell within
her. “If any one love me, he will keep my word, and
my Father will love him, and we will come to him, and
will make our abode with him.” (John xiv. 23.) The
Lord, then, never departs from a soul, unless he is driven
away, even though he should know that she will soon
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banish him from her heart. According to the Council of
Trent, “he deserts not the soul, unless he is deserted.”

9. When the soul consents to mortal sin she ungrate-
fully says to God: Depart from me. ¢ The wicked have
said to God: Depart from us.” (Job xxi. 14.) Sinners,
as St. Gregory observes, say the same, not in words, but
by their conduct. *‘ Recede, non verbis, sed moribus.”
They know that God cannot remain with sin in the soul:
and, in violating the divine commands, they feel that
God must depart; and, by their acts they say to him :
since you cannot remain any longer with us, depart—
farewell. And through the very door by which God
departs from the soul, the Devil enters to take possession
of her. When the priest baptizes an infant, he com-
mands the demon to depart from the soul: “ Go out from
him, unclean spirits, and make room for the Holy
Ghost.” DBut when a Christian consents to mortal sin,
he says to God : Depart from me ; make room for the
Devil, whom I wish to serve.

10. St. Bernard says, that mortal sin is so opposed to
God, that, if it were possible for God to die, sin would
deprive him of life; “ Peccatum quantum in se est Deum
perimit.” Hence, according to Job, in committing mortal
sin, man rises up against God, and stretches forth his
hand against him : “ For he hath stretched out his hand
against God, and hath strengthened himself against the
Almighty.”” (Job. xv. 25.)

11. According to the same St. Bernard, they who wil-
fully violate the divine law, seek to deprive God of life
in proportion to the malice of their will ; “ Quantum in
1psa est Deum perimit propria voluntas.” (Ser. iii. de Res.)
Because, adds the saint, self-will “ would wish God to
see its own sins, and to be unable to take vengeance on
them.” Sinners know that the moment they consent to
mortal sin, God condemns them to Hell. IHence, being
firmly resolved to sin, they wish that there was no God,
and, consequently, they would wish to take away his
life, that he might not be able to avenge their crime.
“He hath,” continues Job, in his description of the
wicked, * run against him with his neck raised up, and
1s armed with a fat neck.” (xv. 26.) The sinner raises
his neck ; that is, his pride swells up, and he runs to
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insult his God ; and, because he contends with a power-
ful antagonist, “he is armed with a fat neck.” A fat
neck” 1s the symbol of ignorance, of that ignorance
which makes the sinner say: This is not a great sin;
God is merciful ; we are flesh ; the Lord will have pity on
us. O temerity! O illusion! which brings so many
Christians to Hell.

Morcover, the man who commits a mortal sin afflicts
the heart of God. * But they provoked to wrath, and
afllicted the spirit of the Holy One.” (Isaias lxiii. 10.)
‘What pain and anguish would you not feel, if you knew
that a person whom you tenderly loved, and on whom
you bestowed great favours, had sought to take away
your life ! God is not capable of pain; but, were he
capable of suffering, a single mortal sin would be suffi-
cient to make him die through sorrow. ¢ Mortal sin,”
says Father Medina, ¢ if it were possible, would destroy
God himself: because it would be the cause of infinite
sadness to God.” As often, then, as you committed
mortal sin, you would, if it were possible, have caused
God to die of sorrow ; because you knew that by sin you
insulted him and turned your back upon him, after he
had bestowed so many favours upon you, and even after
ke had given all his blood and his life for your salvation.

[4n act of sorrow, ete.]

SERMON VIIL.—-SECOND SUNDAY AI'TER THE
EPIPHANY.

On the confidence with which we ought to recommend our-
selves to the Mother of God.*

“ And the wine failing, the Mother of Jesus saith to him : They have
no wine.”—Joux ii. 3.

Ix the Gospel of this day we read that Jesus Christ,

having been invited, went with his holy mother to a

marriage of Cana of Galilee. “ The wine failing,” Mary

* In a notice to the reader, prefixed to the Glories of Mary, St.
Alphonsus explains the sense in which he wished his doctrine regard-
ing the privileges of the Blessed Virgin to be understood. He
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said to her divine Son: “They have no wine.” By
these words she intended to ask her Son to console the
spouses, who were afflicted because the wine had failed.
Jesus answered: “ Woman, what is it to me and to
thee ? my hour is not yet come.” (John ii. 4.) He
meant that the time destined for the performance of
miracles was that of his preaching through Judea. But,
though his answer appeared to be a refusal of the request
of Mary, the Son, says St. Chrysostom, resolved to yield
to the desire of the mother. ¢ Although he said, ‘my
hour is not yet come,” he granted the petition of his
mother.” (Hom. in ii. Joan.) Mary said to the waiters:
“Whatever he shall say to you, do ye.” Jesus bid
them fill the water-pots with water—the water was
changed into the most excellent wine. Thus the bride-
groom and the entire family were filled with gladness.
From the fact related in this day’s gospel, let us consider,
in the first point, the greatness of Mary’s power to obtain
from God the graces which we stand in need of ; and

concludes this explanation in the following words : ““ Then, to say all
in a few words, the God of all holiness, in order to glorify the Mother
of the Redeemer, has decreed and ordained, that her great charity
should pray for all those for whom her Divine Son has paid and
offered the most superabundant price of his precious blood, in which
alone is ‘ our salvation, life, and resurrection.” And on the foundation
of this doctrine, and inasmuch as they accord withit, T have intended
to lay down my propositions, which the saints, in their affectionate
colloquies with Mary, and in their fervent discourses upon her, have
not hesitated to assert.” Glories of Mary, Monza Edition, vol. i., pp.
], 12,

In the third chapter of the first volume (pp. 123, 124), St. Alphonsus
compares the hope which we place in the Blessed Viigin to the con-
fidence which a person has in a minister of state whom he asks to pro-
cure a favour from his sovereign.

‘ Whatsoever Mary obtains for us, she obtains it through the
merits of Jesus Christ, and because she prays in the name of Jesus
Christ.” Glories of Mary, vol. i., p. 188.

‘“Mary, then, is said to be omnipotent in the manner in which
omnipotence can be understood of a creature ; for a creature is inca-
pable of a divine attribute. Thus she is omnipotent, inasmuch as she
obtains by her prayers whatever she asks.” 15id., p. 223.

To obtain favours through the intercession of Mary, by practising
devout exercises in her honour, *‘the first condition is, that we per-
form our devotions with a soul free from sin, or, at least, with a desire
to give up sin.” *“If a person wish to commit sin with the hope of
being saved by the Blessed Virgin, he shall thus render himself un-
worthy and incapable of her protection.” Glories of Mary, vol. ii.,
pp- 325, 320,
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in the second, the tenderness of Mary’s compassion, and
her readiness to assist us all in our wants.

First Point. The greatness of Mary’s power to obtain
from God for us all the graces we stand in need of.

1. So great is Mary’s merit in the eyes of God, that,
according to St. Bonaventure, her prayers are infallibly
heard. ¢ The merit of Mary is so great before God,
that her petition cannot be rcjected.” (De Virg., c. iii.)
But why are the prayers of Mary so powerful in the
sight of God ? 1t is, says St. Antonine, because she is
his mother.  *““The petition of the mother of God
partakes of the nature of a command, and therefore it
1s impossible that she should not be heard.” (Par. 4, tit.
18, ¢. xvil., §4.) The prayers of the saints are the
prayers of servants; but the prayers of Mary are the
prayers of a mother, and therefore, according to the
holy doctor, they are regarded in a certain manner as
commands by her Son, who loves her so tenderly. It
is then impossible that the prayers of Mary should be
rejected.

2. Ilence, according to Cosmas of Jerusalem, the inter-
cession of Mary is all-powerful. ‘‘ Omnipotens auxilium
tuam, O Maria.” It isright, as Richard of St. Lawrence
teaches, that the son should impart his power to the
mother. Jesus Christ, who is all-powerful, has made
Mary omnipotent, as far as a creature is capable of
omnipotence; that is, omnipotent in obtaining from him,
her divine Son, whatever she asks. “ Cum aufem eadem
sit potestas filii et matris ab omnipotente filio, omnipotens
mater facta est.” (Lib. 4, de Laud. Virg.)

3. St. Bridget heard our Saviour one day addressing
the Virgin in the following words: ¢ Ask from me
whatever you wish, for your petition cannot be fruit-
less.” (Rev. 1. 1, cap. iv.) My mother, ask of me what
you please; I cannot reject any prayer which you
present to me ; “because since you refused me nothing
on earth, I will refuse you nothing in Heaven.” (Ibid.)
St. George, Archbishop of Nicomedia, says that Jesus
Christ hears all the prayers of his mother, as if he wished
thereby to discharge the obligation which he owes to
her for having given to him his human nature, by con-
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senting to accept him for her Son. ¢ Filius, exolvens
debitum petitiones tuas implet.” (Orat. de Exitu Mar.)
Hence, St. Methodius, martyr, used to say to Mary:
“ Huge, euge, que debitorum habeas filium, Deo enim
universi debemus, tibi autem ille debitor est.” (Orat.
Hyp. Dom.) Rejoice, rejoice, O holy virgin; for thou
hast for thy debtor that Son to whom we are all debtors ;
to thee he owes the human nature which he received
from thee.

4. St. Gregory of Nicomedia encourages sinners by
the assurance that, if they have recourse to the Virgin
with a determination to amend their lives, she will save
them by her intercession. Hence, turning to Mary, he
exclaimed : “Thou hast insuperable strength, lest the
multitude of our sins should overcome thy clemency.”
O mother of God, the sins of a Christian, however great
they may be, cannot overcome thy mercy. * Nothing,”
adds the same saint, “ resists thy power ; for the Creator
regards thy glory as his own.” Nothing is impossible
to thee, says St. Peter Damian: thou canst raise even
those who are in despair to hopes of salvation. “ Nihil
tibi impossibile, quee etiam desperatos in spem salutis
potes relevare.” (Ser. i. de Nat. B.V.)

5. Richard of St. Lawrence remarks that, in announc-
ing to the Virgin that God has chosen her for the mother
of his Son, the Archangel Gabriel said to her: ¢ Iear
not, Mary ; for thou hast found grace with God.” (Luke
i. 80.) From which words the same author concludes :
¢ Cupientes invenire gratiam, queeramus inventricem
gratiee.” If we wish to recover lost grace, let us seek
Mary, by whom this grace has been found ~ She never
lost the divine grace; she always possessed it. If the
angel declared that she had found grace, he meant that
she had found it mot for herself, but for us miserable
sinners, who have lost it. Hence Cardinal Hugo
exhorts us to go to Mary, and say to her: O blessed
lady, property should be restored to those who lost 1t:
the grace which thou hast found is not thime—for thou
hast never lost the grace of God—but it is ours; we
have lost it through our own fault: to us, then, thou
oughtest to restore it. ¢ Sinners, who by your sins
have forfeited the divine grace, run to the Virgin, and
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say to her with confidence : Restore us to our property,
which thou hast found.”

6. It was revealed to St. Gertrude, that all the graces
which we ask of God through the intercession of Mary,
shall be given to us. She heard Jesus saying to his
divine mother : “ Through thee all who ask mercy with
a purpose of amending their lives, shall obtain grace.”
If all Paradise asked a favour of God, and Mary asked
the opposite grace, the Lord would hear Mary, and would
reject the petition of the rest of the celestial host.
Decause, says Father Suarez, “ God loved the Virgin
alone more than all the other saints.,” It us, then,
conclude this first point in the words of St. Bernard :
“ Liet us seek grace, and let us seck it through Mary ;
for she 1s a mother, and her petition cannot be rejected.”
(Serm. de Aqueed.) Let us seek through Mary all the
graces we desire to receive from God, and we shall
obtain them ; for she is a mother, and her son cannot
refuse to hear her prayers, or to grant the graces which
she asks from him.

Second Point. On the tender compassion of Mary,
and her readiness to assist us in all our wants.

7. The tenderness of Mary’s merey may be inferred
from the fact related in this day’s Gospel. The wine
fails—the spouses are troubled—no one speaks to Mary
to ask her Son to console them in their necessity. DBut
the tenderness of Mary’s heart, which, according to St.
Bernardine of Sienna, cannot but pity the afflicted,
moved her to take the office of advoeate, and, without
being asked, to entreat her Son to work a miracle.
 Unasked, she assumed the office of an advocate and a
compassionate helper.” (Tom. 3, ser. ix.) Hence, adds
the same saint, if, unasked, this good lady has done so
much, what will she not do for those who invoke her
intercession ?  “Si hoe non rogata perfecit, quid rogata
perficiet 2

8. From the fact already related, St. Bonaventure
draws another argument to show the great graces which
we may hope to obtain through Mary, now that she
reigns in Heaven. If she was so compassionate on
carth, how much greater must be her merey now that
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she is in Paradise ? “ Great was the mercy of Mary
while in exile on earth; but it is much greater now that
she is a queen in Heaven; because she now sees the
misery of men.” (St. Bona. in Spee. Virg., cap. viii.)
Mary in Heaven enjoys the vision of God; and there-
fore she sees our wants far more clearly than when she
was on earth ; hence, as her pity for us is increased, so
also is her desire to assist us more ardent. How truly
has Richard of St. Victor said to the Virgin: “So tender
1s thy heart that thou canst not see misery and not afford
succour.” It is impossible for this loving mother to
behold a human being in distress without extending to
him pity and relief.

9. St. Peter Damian says that the Virgin “loves us
with an invincible love.” (Ser. i. de Nat. Virg.) How
ardently soever the saints may have loved this amiable
queen, their affection fell far short of the love which
DMary bore to them. It is this love that makes her so
solicitous for our welfare. The saints in Heaven, says
St. Augustine, have great power to obtain grace from
God for those who recommend themselves to their
prayers; but as Mary is of all the saints the most
powerful, so she is of all the most desirous to procure
for us the divine mercy: “ Sicut omnibus sanctis poten-
tior, sic omnibus est pro nobis sollicitior.”

10. And, as this our great advocate once said to St.
Bridget, she regards not the iniquities of the sinner who
has recourse to her, but the disposition with which he
invokes her aid. If he comes to her with a firm purpose
of amendment she receives him, and by her intercession
heals his wounds, and brings him to salvation. “ How-
ever great a man’s sins may be, if he shall return to me,
I am ready instantly to receive him. Nor do I regard
the number or the enormity of his sins, but the will with
which he comes to me; for I do not disdain to anoint
and heal his wounds, because I am called, and truly am,
the mother of mercy.”

11. The blessed Virgin is ealled a ¢ fair olive tree in
the plains:” “ Quasi oliva speciosa in campis.” (Eccl.
xxiv. 19.) From the olive, oil only comes forth; and
from the hands of Mary only graces and mercies flow.
According to Cardinal Hugo, it is said that she remains
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in the plains, to show that she is ready to assist all those
who have recourse fo her: “Speciosa in campis ut
omnes ad eam confugiant.” In the Old Law there were
five cities of refuge, in which not all, but only those
who had committed certain crimes, could find an asylum ;
but in Mary, says St. John Damascene, all criminals,
whatever may be their offences, may take refuge. Hence
he calls her “ the city of refuge for all who have recourse
to her.” Why, then, says St. Bernard, should we be
afraid to approach Mary ? She is all sweetness and
clemency ; 1n her there is nothing austere or terrible:
¢ Quid ad Mariam accedere trepidat humana fragilitas ?
Nihil austerum in ea, nihil terribile, tota sauvis est.”
12. St. Bonaventure used to say that, in turning to
Mary, he saw mercy itself reeciving him. *“When I
behold thee, O my lady, I see nothing but mercy.” The
Virgin said one day to St. Bridget: “ Miser erit, qui ad
misericordiam eum possit, non accedit.” Miserable and
miserable for eternity shall be the sinner who, though
he has it in his power during life to come to me, who am
able and willing to assist him, neglects to invoke my aid,
and is lost. “The devil,” says St. Peter, “ as a roaring
lion goeth about sceing whom he may devour.” (1 Pet.
v. 8) DBut, according to Bernardine a Bustis, this
mother of merey is constantly going about in search of
sinners to save them. ¢ She continually goes about
seeking whom she may save.” (Maril par. 8, ser. iii.)
This queen of clemency, says Richard of St. Vietor,
presents our petitions, and begins to assist us before we
ask the assistance of her prayers;  Velocius occurrit
ejus pietas quam invocetur, et causas miserorum antici-
pat.”” (In Can., c. xxiii.) Because, as the same author
says, Mary’s heart is so full of tenderness towards us,
that she cannot behold our miseries without affording
relief. * Nec possis miserias scire, et non subvenire.”
13. Let us, then, in all our wants, be most careful to
have recourse to this mother of mercy, who is always
ready to assist those who invoke her aid. ¢ Invenies
semper paratam auxiliari,” says Richard of St. Lawrence.
She is always prepared to come to our help, and
frequently prevents our supplications: but, ordinarily,
she requires that we should pray to her, and is offended
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when we neglect to ask her assistance.  In te domina
peccant,” says St. Bonaventure, “non solum qui tibi
mjuriam irrogant, sed etiam qui te non rogant.” (In
Spee. Virg.) Thou, O blessed lady, art displeased not
only with those who commit an injury against thee,
but also with those who do not ask favours from thee.
Hence, as the same holy doctor teaches, it is not possible
that Mary should neglect to succour any soul that flies
to her for protection ; for she cannot but pity and con-
sole the afflicted who have recourse to her. “ Ipsaenim
non misereri ignorat et miseris non satisfacere.”

14. But, to obtain special favours from this good
lady, we must perform in her honour certain devotions
practised by her servants ; such as, first, to recite every
day at least five decades of the Rosary ; secondly, to
fast every Saturday in her honour. Many persons fast
every Saturday on bread and water: you should fast in
this manner at least on the vigils of her seven principal
festivals. Thirdly, to say the three Awves when the bell
rings for the Angelus Domini; and to salute her
frequently during the day with an Awve Maria, particu-
larly when you hear a clock strike, or when you see an
image of the Virgin, and also when you leave or return
to your house. Fourthly, to say every evening the
Litany of the Blessed Virgin before you go to rest; and
for this purpose procure an image of Mary, and keep it
near your bed. Fifthly, to wear the scapular of Mary
in sorrow, and of Mount Carmel. There arc many
other devotions practised by the servants of Mary ; but
the most useful of all is, to recommend yourself
frequently to her prayers. Never omit to say three
Aves in the morning, to beg of her to preserve you from
sin during the day. In all temptations have immediate
recourse to her, saying: ‘“ Mary, assist me.” To resist
every temptation, it is sufficient to pronounce the names
of Jesus and Mary ; and if the temptation continues, let
us continue to invoke Jesus and Mary, and the devil
shall never be able to conquer us.

15. St. Bonaventure calls Mary the salvation of those
who invoke her: “ O salus te invocantium.” And if a
true servant of Mary were lost (I mean one truly devoted
to her, who wishes to amend his life, and invoke with
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confidence this advocate of sinners), this should happen
either because Mary would be unable or unwilling to
assist him. But, says St. Bernard, this is impossible :
being the mother of omnipotence and of mercy, Mary
cannot want the power or the will to save her servants.
Justly then is she called the salvation of all who invoke
her aid. Of this truth there are numberless examples :
that of St. Mary of ‘Lgypt will be sufficient. After
leading for many years a sinful and dissolute life, she
wished to enter the church of Jerusalem in which the
festival of the holy cross was celebrated. To make her
feel her miseries, God closed against her the door which
was open to all others: as often as she endeavoured to
enter, an invisible force drove her back. She instantly
pereeived her miserable condition, and remained in
sorrow outside the church. Fortunately for her there
was an image of most holy Mary over the porch of the
church. As a poor sinner she recommended herself to
the divine mother, and promised to change her life.
After her prayer, she felt encouraged to go into the
church, and, behold! the door which was before closed
against her she now finds open: she enters, and con-
fesses her sins.  She leaves the church, and, under the
influence of divine inspiration, goes into the desert,
where she lived for forty-seven years, and became a
saint.

SERMON VIII.—THIRD SUNDAY AFTER THE
EPIPHANY.

On the remorse of the dammed.

¢“But the children of the kingdom shall be cast out into the exterior
darkness ; there shall be weeping and gnashing of teeth.”—MATT.
viil, 12.

Ix the Gospel of this day it is related that, ¢ when Jesus
Christ entered into Capharnaum, there came to him a
centurion beseeching him” to cure his servant, who lay
sick of the palsy. Jesus answered: “I will come and
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heal him.” “No,” replied the centurion, “T am not
worthy that thou shouldst enter under my roof; but
only say the word, and my servant shall be healed.”
(v. 8.) Seecing the centurion’s faith, the Redeemer in-
stantly consoled him by restoring health to his servant ;
and, turning to his disciples, he said : “ Many shall come
from the east and the west, and shall sit down with
Abraham and Isaac and Jacob in the kingdom of
Heaven. But the children of the kingdom shall be
cast out into the exterior darkness; there shall be
weeping and gnashing of tecth.” By these words our
Lord wished to signify, that many persons born in
infidelity shall be saved, and enjoy the society of the
saints, and that many who are born'in the bosom of the
Church shall be cast into Hell, where the worm of con-
science, by its gnawing, shall make them weep bitterly
for all eternity.

Let us examine the remorses of conscience which a
damned Christian shall suffer in Hell. TFirst remorse,
arising from the thought of the little which he required
to do 1n order to save his soul. Second remorse, arising
from the remembrance of the trifles for which he lost his
soul. Third remorse, arising from the knowledge of the
great good which he has lost through his own fault.

First remorse of the damned Christian, arising from
the thought of the little which he required to doin order
to save his soul.

1. A damned soul once appeared to St. Hubert, and
said, that two remorses were her most eruel executioners
in Hell: the thought of the little which was necessary
for her to have done in this life to secure her salvation 5
and the thought of the trifles for which she brought
herself to eternal misery. The same thing has been
said by St.Thomas. Speaking of the reprobate, he
says : “They shall be in sorrow principally because they
are_damned for nothing, and because they could most
easily have obtained eternal life.” Let us stop to con-
sider this first source of remorse; that is, how few and
transitory are the pleasures for which all the damned
are lost. Each of the reprobate will say for eternity :
If T abstained from such a gratification ; if in certain
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circumstances I overcame human respect ; if I avoided
such an occasion of sin—such a companion, I should
not now be damned; if I had frequented some pious
sodality ; if I had gone to confession every weck ; if in
temptations I had recommended myself to God, I would
not have relapsed into sin. I have so often proposed to
do these things, but I have not done them. I began to
practise these means of salvation, but afterwards gave
them up ; and thus I am lost.

2. This torment of the damned will be increased by
the remembrance of the good example given them by
some young companions who led a chaste and pious life
even in the midst of the world. It will be still more
increased by the recollection of all the gifts which the
Lord had bestowed upon them, that by their co-opera-
tion they might acquire eternal salvation; the gifts of
nature—health, riches, respectability of family, talents;
all gifts granted by God, not to be employed in the
indulgence of pleasures and in the gratification of
vanity, but in the sanctification of their souls, and in
becoming saints. So many gifts of grace, so many
divine lights, holy inspirations, loving calls, and so
many years of life to repair past disorders. DBut they
shall for ever hear from the angel of the Lord that for
them the time of salvation is past. “The angel whom
I saw standing, swore by Him that liveth for ever and
ever. . . . . that time shall be no longer.” (Apoc. x. 6.)

3. Alas! what cruel swords shall all these blessings
received from God be to the heart of a poor damned
Christian, when he shall see himself shut up in the
prison of Hell, and that there is no more time to repair
his eternal ruin! In despair he will say to his wretched
companions : “The harvest is past; the summer is
ended ; and we are not saved.” (Jer. viii. 20.) The
time, he will say, of gathering fruits of eternal life is
past; the summer, during which we could have saved
our souls, is over, but we are not saved : the winter is
come ; but it is an eternal winter, in which we must live
1n misery and despair as long as God shall be God.

4. O fool, he will say, that I have been! If I had
suffered for God the pains to which I have submitted
for the indulgence of my passions—if the labours which
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I have endured for my own damnation, had been borne
for my salvation, how happy should I now be! And
what now remains of all past pleasures, but remorse and
pain, which now torture, and shall torture me for cter-
nity ?  Finally, he will say, I might be for ever happy,
and now I must be for ever miserable. Ah! this
thought will torture the damned more than the fire and
all the other torments of Hell.

Second remorse of the dammed, arising from the re-
membrance of the trifles for which they lost their souls.

5. Saul forbid the people, under pain of death, to
taste food. His son Jonathan, who was then young,
being hungry, tasted a little honey. Having dis-
covered that Jonathan had violated the command, the
king declared that he should die. Seeing himself con-
demned to death, Jonathan said with tears: I did but
taste a little honey, . . . . . and behold I must die.” (1
Kings xiv. 43.)  But the people, moved to pity for
Jonathan, interposed with his father, and delivered him
from death. For the unhappy damned there is no com-
passion ; there is no one to infercede with God to deliver
them from the eternal death of Hell. On the contrary,
all rejoice at the just punishment which they suffer for
having wilfully lost God and Paradise for the sake of a
transitory pleasure.

6. After having eaten the pottage of lentiles for
which he sold his right of primogeniture, Fsau was
tortured with grief and remorse for what he had lost,
and “roared out with a great cry.” (Gen. xxvii. 34.)
Oh! how great shall be the roaring and howling of the
damned, at the thought of having lost, for a few poison-
ous and momentary pleasures, the everlasting kingdom
of Paradise, and of being condemned for eternity to a
continual death !

7. The unfortunate reprobate shall be continually
employed in reflecting on the unhappy cause of their
damnation. To us who live on earth our past life
appears but a moment—but a dream. Alas! what will
the fifty or sixty years which they may have spent in
this world appear to the damned, when they shall find
themselves in the abyss of eternity, and when they shall
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have passed a hundred and a thousand millions of years
in torments, and shall see that their miscrable eternity
is only beginning, and shall be for ever in its commence-
ment? DBut have the fifty years spent on this earth
been full of pleasures? Perhaps the sinner, living in
enmity with God, enjoyed uninterrupted happiness in
his sins? How long do the pleasures of sin last”
Only for a few minutes; the remaining part of the lives
of those who live at a distance from God 1s full of anguish
and pain. Oh! what will these moments of pleasure
appear to a damned soul, when she shall find herself in
a pit of fire?

8. “What hath pride profited us ? or what advantage
hath the boasting of riches brought us? All those things
have passed away like a shadow.” (Wis. v. 8. Un-
happy me! cach of the damned shall say, I have lived
on earth according to my corrupt inclinations ; 1 have
indulged my pleasures ; but what have they profited me?
They have lasted but for a short time ; they have made
me lead a life of bitterness and disquietude; and now
T must burn in this furnace for ever, in despair, and
abandoned by all.

Third remorse of the damned, arising from the know-
ledge of the great good which they have lost by their
own fault.

9. A certain queen, blinded by the ambition of being
a sovereign, said one day : * If the Lord gives me a reign
of forty years, I shall renounce Paradise.” The unhappy
queen reigned for forty years; but now that she is in
another world, she ecannot but be grieved at having
made such a renuneiation. Oh! how great must be her
anguish at the thought of having lost the kingdom of
Paradise for the sake of a reign of forty years, full of
troubles, of crosses, and of fears! ¢ Plus cclo torque-
tor, quam gehenna,” says St. Peter Chrysologus. To
the damned the voluntary loss of Paradisc is a greater
loss than the very pains of Hell.

10. The greatest pain in Hell is the loss of God, that
sovereign good, who is the source of all the joys of
Paradise. “ Let torments,” says St. Bruno, “be added
to torments, and let them not be deprived of God.”
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(Serm. de Jud. fin.) The damned would be content to
have a thousand Hells added to the Hell which they
suffer, provided they were not deprived of God; but
their Hell shall consist in seeing themselves deprived
for ever of God through their own fault. St Teresa
used to say, that when a person loses, through his own
fault, a trifle—a small sum of money, or a ring of little
value—the thought of having lost it through his own
neglect afflicts him and disturbs his peace. What then
must be the anguish of the damned in reflecting that
they have lost God, a good of infinite value, and have
lost him through their own fault ?

11. The damned shall sco that God wished them to
be saved, and had given them the choice of eternal life
or of eternal death. * Before man is life and death, . .
that which he shall choose shall be given to him.” (Yeeles.
xv. 18.) They shall see that, if they wished, they might
have acquired eternal happiness, and that, by their own
choice, they are damned. On the day of judgment
they shall see many of their companions among the
elect ; but, because they would not put a stop to their
career of sin, they have gone to end it in Hell. = ¢ There-
fore we have erred,” they shall say to their unhappy
associates in Hell ; we have erred in losing ITeaven and
God through our own fault, and our error is irreparable.
They shall continually exclaim : “There is no peace for
my bones because of my sins.” (Ps. xxxvii. 4.) The
thought of having been the cause of their own damna-
tion produces an internal pain, which enters into the
very bones of the damned, and prevents them from ever
enjoying a moment’s repose. Hence, each of them shall
be to himself an object of the greatest horror. Hach
shall suffer the pain threatened by the Lord: T will
set THEE before thy face.” (Ps. xlix. 21.)

12. If, beloved brethren, you have hitherto been so
foolish as to lose God for a miserable pleasure, do not
persevere in your folly. Endeavour, now that you have
1t in your power, to repair your past error. Tremble!
Perhaps, if you do not now resolve to change your
life, you shall be abandoned by God, and be lost for ever.
When the Devil tempts you, remember Hell—the
thought of Hell will preserve you from that land of
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misery. I say, remember Hell and have recourse to
Jesus Christ and to most holy Mary, and they will
deliver you from sin, which is the gate of Hell.

SERMON IX.—FOURTH SUNDAY AFTER THE
EPIPHANY.

Dangers to eternal salvation.

¢ And when he entered into the boat, his disciples followed him ; and,
behold, a great tempest arose in the sea.” —MarTrT. viii. 23, 24.

On the greatness of the dangers to which our eternal sal-
vation is exposed, and on the manner in which we ought
to guard against them.

1. I~ this day’s Gospel we find that, when Jesus Christ
entered the boat along with his disciples, a great tem-
pest arose, so that the boat was agitated by the waves,
and was on the point of being lost. During this storm
the Saviour was asleep ; but the diseiples, terrified by
the storm, ran to awake him, and said : * Lord, save us:
we perish.” (v.23.) Jesus gave them courage by saying:
“ Why are ye fearful, O ye of little faith ? Then rising
up, he commanded the winds and the sca, and there
came a great calm.” Let us examine what is meant by
the boat in the midst of the sea, and by the tempest
which agitated the sea.

2. The boat on the sea represents man in this world.
As a vessel on the sea is exposed to a thousand dangers
—to pirates, to quicksands, to hidden rocks, and to tem-
pests; so man in this life is encompassed with perils
arising from the temptations of Hell—from the occa-
sions of sin, from the scandals or bad counsels of men,
from human respect, and, above all, from the bad pas-
sions of corrupt nature, represented by the winds that
agitate the sea and expose the vessel to great danger of
being lost.

3. Thus, as St. Leo says, our life is full of dangers,
of snares, and of enemies: “Plena omnia periculis,

lena laqueis: incitant cupiditates, insidiantur illecebra;
'Elandiuntur luera.” (S. Leo, serm. v, de Quad.) The
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first enemy of the salvation of every Christian is his own
corruption. *““But every man is tempted by his own
concupiscence, being drawn away and allured.” (St.
James i. 14.) Along with the corrupt inclinations which
live within us, and drag us to evil, we have many enemies
from without that fight against us. 'We have the devils,
with whom the contest is very difficult, because they
are stronger than we are.” ¢ Bellum grave,” says Cas-
siodorus, “qui cum fortiore.” (In Psal. v.) Hence,
because we have to contend with powerful enemies, St.
Paul exhorts us to arm ourselves with the divine aid:
“ Put you on the armour of God, that you may be able
to stand against the deceits of the Devil. For our
wrestling is not against flesh and blood, but against
principalities and powers, against the rulers of the world
of this darkness, against the spirits of wickedness in
high places.” (Eph. vi. 11, 12.) The Devil, according to
St. Peter, is a lion who is continually going about
roaring, through the rage and hunger which impel him
to devour our souls. ¢ Your adversary, the Devil, like
a roaring lion, goeth about seeking whom he may
devour.” (1 Peter, v. 8.) St. Cyprian says that Satan
1s continually lying in wait for us, in order to make us
his slaves: “ Circuit demon nos singulos, et tanquam hos-
tis clausos obsidens muros explorat et tenat num sit pars
aliqua minis stabilis, cujus auditu ad interiora penetre-
tur.” (8. Cyp. lib. de zelo, ete.)

4. Even the men with whom we must converse
endanger our salvation. They persccute or betray us,
or deceive us by their flattery and bad counsels. St.
Augustine says that, among the faithful there are in
every profession hollow and deceitful men. *Omnis
professio in ecclesia habet fictos.” (In Ps. xciv.) Now
if a fortress were full of rebels within, and encompassed
by enemies from without, who is there that would not
regard it as lost P Such is the condition of each of us
as long as we live in this world. Who shall be able to
deliver us from so many powerful enemies ? Only God:
“ Unless the Lord keep the city, he watcheth in vain
that keepeth it.”” (Ps. exxvi. 2.)

5. What then is the means by which we can save our
souls in the midst of so many dangers? It is to imitate
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the holy disciples—to have recourse to our Divine
Master, and say to him : “Save us; we perish.” Save
us, O Lord; if thou do not we are lost. When the
tempest is violent, the pilot never takes his eyes from
the light which guides him to the port. In like manner
we should keep our eyes always turned to God, whe
alone can deliver us from the many dangers to which we
are exposed. It was thus David acted when he found
himself assailed by the dangers of sin. ‘I have lifted
up my eyes to the mouuntains, from whence help shall
come to me.” (Ps. exx. 1.) To teach us to recommend
ourselves continually to him who alone can save us by
his grace, the Lord has ordained that, as long as we
remain on this earth, we should live in the midst of a
continual tempest, and should be surrounded by enemies.
The temptations of the Devil, the persecutions of men,
the adversity which we suffer in this world, are not evils:
they are, on the contrary, advantages, if we know how
to malke of them the use which God wishes, who sends
or permits them for our welfare. They detach our
affections from this earth, and inspire a disgust for this
world, by making us feel bitterness and thorns even in
its hounours, its riches, its delights, and amuscments.
The Lord permits all these apparent evils, that we may
take away our affections from fading goods, in which
we meet with so many dangers of perdition, and that we
may seck to unite ourselves with him who alone can
make us happy.

6. Our error and mistake is, that when we find our-
selves harassed by infirmities, by poverty, by persecu-
tions, and by such tribulations, instead of having recourse
to the Lord, we turn to men, and place our confidence
in their assistance, and thus draw upon ourselves the
malediction of God, who says,  Cursed be the man who
trusteth in man.” (Jer. xvii. 4.) The Lord does not
forbid us, in our affiictions and dangers, to have recourse
to human means; but he curses those who place their
whole trust in them. Ie wishes us to have recourse to
himself before all others, and to place our only hope in
him, that we may also centre in him all our love.

7. As long as we live on this earth, we must, accord-
ing to St. Paul, work out our salvation with fear and
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trembling, in the midst of the dangers by which we are
beset. ¢ Cum metu et tremore vestram™ salutem opera-
mini.” (Phil. ii. 12.) Whilst a certain vessel was in the
open sea a great tempest arose, which made the captain
tremble. 1In the hold of the vessel there was an animal
eating with as much tranquillity as if the sea were per-
fectly calm. The captain being asked why he was so
much afraid, replied: If I had a soul like the soul of
this brute, I too would be tranquil and without fear ; but
because I have a rational and an immortal soul, I am
afraid of death, after which I must appear before the
judgment-seat of God ; and therefore I tremble through
fear. Let us also tremble, beloved brethren. The salva-
tion of our immortal souls is at stake. They who do not
tremble are, as St. Paul says, in great danger of being
lost ; because they who fear nof, seldom recommend
themselves to God, and labour but little to adopt the
means of salvation. Let us beware: we are, says St.
Cyprian, still in battle array, and still combat for cternal
salvation. “ Adhuc in acie constituti de vita nostra
dimicamus.” (8. Cypr., lib. 1, cap. i.)

8. The first means of salvation, then, is to recom-
mend ourselves continually to God, that he may keep
his hands over us, and preserve us from offending him.
The next is, to cleanse the soul from all past sins by
making a general confession. A general confession is
a powerful help to a change of life. ~ When the tempess
is violent the burden of the vessel is diminished, and
each person on board throws his goods into the sca in
order to save his life. O folly of sinners, who, in the
midst of such great dangers of eternal perdition, instead
of diminishing the burden of the vessel—that is, instead
of unburdening the soul of her sins—load her with a
greater weight. Instead of flying from the dangers of
sin, they fearlessly continue to put themselves voluntarily
mto dangerous occasions; and, instead of having re-
course to God’s merey for the pardon of their offences,
they offend him still more, and compel him to abandon
them.

9. Another means is, to labour strenuously not to
allow ourselves to become the slaves of irregular pas-
sions. “* Give me not over to a shameless and foolish
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mind.” (Eccl. xxiil. 6.) Do not, O Lord, deliver me up
to a mind blinded by passion. IHe who is blind seesnot
what he is doing, and therefore he is in danger of falling
into every crime. Thus so many are lost by submitting
to the tyranny of their passions. Some are slaves to the
passion of avarice. A person who is now in the other
world said: Alas! T perceive that a desire of riches is
beginning to rule over me. So said the unhappy man ;
but he applied no remedy. He did not resist the passion
in the beginning, but fomented 1t till death, and thus at
his last moments left but little reason to hope for his
salvation. Others are slaves to sensual pleasures. They
are not content with lawful gratifications, and therefore
they pass to the indulgence of those that are forbidden.
Others are subject to anger ; and because they are not
careful to check the fire at its commencement, when it
is small, it increases and grows into a spirit of revenge.

10. < Hi hostes eavendi,” says St. Ambrose, ‘ hi gra-
viores tyranni. Multi in persecutione publica coronati,
in hac persecutione ceciderunt.” (In Ps. exviil. serm. 20.)
Disorderly affections, if they are not beaten down in the
beginning, become our greatest tyrants. DMany, says St.
Ambrose, after having victoriously resisted the persecu-
tions of the enemies of the faith, were afterwards lost
because they did not resist the first assaults of some
carthly passion. Of this, Origen was a miserable
example. He fought for, and was prepared to give his
life in defence of the faith ; but, by afterwards yielding
to human respeet, he was led to deny it. (Natalis Alex-
ander, His. Kecl., tom. 7, dis. xv,, q. 2, a. 1.) We have
still a more miserable example in Solomon, who, after
having reccived so many gifts from God, and after being
inspired by the Holy Ghost, was, by indulging a passion
for certain pagan women, induced to offer incense to idols.
The unhappy man who submits to the slavery of his
wicked passions, resembles the ox that is sent to the
slaughter after a life of constant labour. During their
whole lives worldlings groan under the weight of their
sins, and, at the end of their days, fall into Hell.

11, Let us conclude. When the winds are strong
and violent, the pilot lowers the sails and casts anchor.
So, when we find ourselves assailed by any bad passion,
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we should always lower the sails; that is, we should
avoid all the occasions which may increase the passion,
and should cast anchor by uniting ourselves to God, and
by begging of him to give us strength not to offend him.

12. But some of you will say, What am I to do? I
live in the midst of the world, where my passions con-
tinually assail me even against my will. T will answer
in the words of Origen : *“ Donec quis in tenebris sweu-
laribus manet et in negotiorum obscuritate versatur, non
potest servire Domino.  Exeundum est ergo de Kgypto,
relinquendus est mundus, non loco sed animo.” (Hom.
iil. in Bxod.) The man who lives in the darkness of tho
world and in the midst of secular business, can with
difficulty serve God. Whoever then wishes to insure
his eternal salvation, let him retire from the world, and
take refuge in one of those exact religious communities
which are the secure harbours in the sea of this world.
If he cannot actually leave the world, let him leave it at
least in affection, by detaching his heart from the things
of this world, and from his own evil inclinations: “ Go
not after thy lusts,” says the Holy Ghost, “but turn
away from thy own will” (Ecel. xviii. 30.) Tollow not
your own concupiscence ; and when your will impels
you to evil, you must not indulge, but must resist its
inclinations.

13. “The time is short : it remaineth that they also
who have wives be as if they had none ; and they that
weep, as though they wept not; and they that rejoice,
as if they rejoiced not ; and they that buy, as if they
possessed not ; and they that use this world, as if they
used it not ; for the fashion of this world passeth away.”
(1 Cor. vii. 29, ete.) The time of life is short; we should
then prepare for death, which is rapidly approaching ;
and to prepare for that awful moment, let us reflect that
everything in this world shall soon end. Hence, the
Apostle tells those who suffer in this life to be as if they
suffered not, because the miserics of this life shall soon
pass away, and they who save their souls shall be happy
tor eternity ; and he exhorts those who enjoy the goods
of this carth to be as if they enjoyed them not, because
they must one day leave all things; and if they lose
their souls, they shall be miserable for ever.
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SERMON X.—FIFTH SUNDAY AFTER THE
EPIPHANY.

On the paing of Hell.

¢ Gather up first the cockle, and bind into buadles to burn.”—
Marr. xiii. 30.

I shall first speak of the fire, which is the principal pain
that torments the senses of the damned, and afterwards
of the other pains of hell.

1. Bruoun! the final doom of sinners who abuse the
divine mercy is, to burn in the fire of hell. God
threatens hell, not to send us there, but to deliver us
from that place of torments. “ Minatur Deus gehennem,”
says St. Chrysostom, “ut a gehenna liberet, et ut firmi
ac stabiles evitemus minas.” (Hom. v. de Pcenit.)
Remember, then, brethren, that God gives you to-day
the opportunity of hearing this sermon, that you may be
preserved from hell, and that you may give up sin,
which alone can lead you to hell.

2. My brethren, it 1s certain and of faith that there
is a hell. After judgment the just shall enjoy the
eternal glory of Paradise, and sinners shall be con-
demned to suffer the everlasting chastisement reserved
for them in hell. “ And these shall go into everlasting

unishment, but the just into life everlasting.” (Matt
xxv. 46.) Let us examine in what hell consists. It is
what the rich glutton called it—a place of torments.
“In hunc locum tormentorum.” (Lue. xvi. 28.) Itisa
place of suffering, where each of the senses and powers
of the damned has its proper torment, and in which the
torments of each person will be increased in proportion
to the forbidden pleasures in which he indulged. “ As
much as she hath glorified herself and lived in delicacies,
so much torment and sorrow give ye to her.” (Apoc.
xviil. 7.)

3. In offending God the sinner does two evils: he
abandons God, the sovereign good, who is able to make
him happy, and turns to creatures, who are incapable
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of giving any real happiness to the soul. Of this injury
which men commit against him, the Lord complains by
- his prophet Jeremy: “ For my people have done two
evils. They have forsaken me, the fountain of living
waters, and have digged to themselves cisterns—broken
cisterns—that can hold no water.” (Jer. ii. 13.) Since,
then, the sinner turns his back on God, he shall be tor-
mented in hell, by the pain arising from the loss of God,
of which T shall speak on another occasion [see the Ser-
mon for the nineteenth Sunday after Pentecost], and
since, in offending God, he turns to creatures, he shall
be justly tormented by the same creatures, and princi-
pally by fire.

4. “The vengeance on the flesh of the ungodly is fire
and worms.” (Ecel. vii. 19.) Fire and the remorse of
conscience are the principal means by which God takes
vengeance on the flesh of the wicked. Tence, in con-
demning the reprobate to hell, Jesus Christ commands
them to go into eternal fire. * Depart from me, you
cursed, into everlasting fire.” (Matt. xxv. 41.) This
fire, then, shall be one of the most cruel executioners of
the damned.

5. Even in this life the pain of fire is the most terrible
of all torments. But St. Augustine says, that in com-
parison of the fire of hell, the fire of this earth 1s no
more than a picture compared with the reality. In
cujus comparatione noster hic ignus depictus est.” St.
Anselm teaches, that the fire of hell as far surpasses the
fire of this world, as the fire of the real exceeds that of
painted fire. The pain, then, produced by the fire of
hell is far greater than that which 1s produced by our
fire, because God has made the fire of this earth for the
use of man, but he has created the fire of hell purposely
for the chastisement of sinners; and therefore, as Ter-
tullian says, he has made it a_ minister of his justice.
« Longe alius est ignis, qui usui humano, alius qui De1
justitiee, deservit.” This avenging fire is_always kept
alive by the wrath of God. “A fire is kindled in my
rage.” (Jer. xv. 14.) .

6. ¢ And the rich man also died, and he was bume;d
in hell” (Luke xvi. 22.) The damned are buried in
the fire of hell ; hence they have an abyss of fire below,
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an abyss of fire above, and an abyss of fire on every side.
As & fish in the sea is surrounded by water, so the un-
happy reprobate are encompassed by fire on every side.
The sharpness of the pain of fire may be inferred from
the circumstance, that the rich glutton complained of no
other torment. “1T am tormented in this flame.” (Ibid.
v 23.)

7 The Prophet Isaias says that the Lord will punish
the guilt of sinners with the spirit of fire. “If the
Lord shall wash away the filth of the daughters of Sion

by the spirit of burning” (iv. 4). “The spirit of
burning” is the purc essence of fire. All spirits or
essences, though taken from simple herbs or flowers, are
so penetrating, that they reach the very bones. Such is
the fire of hell. Its activity is so great, that a single
spark of it would be sufficient to melt a mountain of
bronze, The disciple relates, that a damned person,
who appeared to a religious, dipped his hand into a
vessel of water; the religious placed in the vessel a
candlestick of bronze, which was instantly dissolved.

8. This fire shall torment the damned not only exter-
nally, but also internally. It will burn the bowels, the
heart, the brains, the blood within the veins, and the
marrow within the bones. The skin of the damned shall
be like a caldron, in which their bowels, their flesh, and
their bones shall be burned. David says, that the bodies
of the damned shall be like so many furnaces of fire.
“ Thou shalt make them as an oven of fire in the time
of thy anger.” (Ps. xx. 10.)

9. O God! certain sinners cannot bear to walk under
a strong sun, or to remain before a large fire in a close
room ; they cannot endure a spark from a candle ; and
they fear not the fire of hell, which, according to the
Prophet Isaias, not only burns, but devours the unhappy
damned. “ Which of you can dwell with devouring
fire ¥ (Isaias xxxiii. 14) As a lion devours a lamb, so
the fire of hell devours the reprobate; but it devours
without destroying life, and thus tortures them with a
continual death. Coutinue, says St. Peter Damian to
the sinner who indulges in impurity, continue to satisfy
your flesh ; a day will come, or rather an cternal night,
when your impurities, like pitch, shall nourish a fire
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within your very bowels. “ Venit dies, imo nox, quando
libido tua vertetur in picem qua se nutriet perpetuus
ignis in visceribus tuis.”” (Epist. 6.) And according
to St. Cyprian, the impurities of the wicked shall boil
in the very fat which will issue from their accursed
bodies.

10. St. Jerome teaches, that in this fire sinners shall
suffer not only the pain of the fire, but also all the pains
which men endure on this earth. “TIn uno igne omnia
supplicia sentient in inferno peccatores.” (Ep. ad Pam.)
How manifold are the pains to which men are subject in
this life. Pains in the sides, pains in the head, painsin
the loins, pains in the bowels. All these together torture
the damned.

11. The fire itself will bring with it the pain of dark-
ness ; for, by its smoke it will, according to St. John,
produce a storm of darkness which shall blind the
damned.” ¢ To whom the storm of darkness is reserved
for ever.” (St. Jude 13.) Hence, hell is called a land
of darkness covered with the shadow of death. A
land that is dark and covered with the mist of death - a
land of misery and darkness, where the shadow of
death, and no order but everlasting horror dwelleth.””
(Job x. 21, 22.) To hear that a criminal is shut up in
a dungeon for ten or twenty years excites our compas-
sion. Hell is a dungeon closed on every side, into which
a ray of the sun or the light of a candle never enters.
Thus the damned ‘‘shall never see light.” (Ps xlviii.
20.) The fire of this world gives light, but the fire of
hell is utter darkness. In explaining the words of
David, “the voice of the Lord divideth the flame of
fire,” (Ps. xxviil. 7,) St. Basil says, that in hell the
Lord separates the fire that burns from the flame which
illuminates, and therefore this fire burns, but gives no
light. B. Albertus Magnus explains this passage more
concisely by saying that God ““ divides the heat from the
light.” St. Thomas teaches, that in hell there is only
so much light as is necessary to torment the damned by
the sight of their associates and of the devils: ““ Quan-
tum sufficit ad videndum illa qua torquere possunt.”
3 p., q- 97, art. 5.) And according to St. Augustine,
the bare sight of these infernal monsters excites sufficient
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terror to cause the death of all the damned, if they were
capable of dying. “ Videbunt monstra, quorum visio
postet illos occidere.”

12. To suffer a parching thirst, without having a drop
of water to quench it, is intolerably painful. It has
sometimes happened, that travellers who could procure
no refreshment after a long journey, have fainted from
the pain produced by thirst. So great is the thirst of
the damned, that if one of them were offered all the
water on this earth, he would exclaim : All this water
is not sufficient to extinguish the burning thirst which I
endure. But, alas! the unhappy damed shall never
have a single drop of water to refresh their tongues.
¢« Te cried out and said : Father Abraham, have mercy
on me, and send Lazarus, that he may dip the tip of his
finger in water, to cool my tongue, for I am tormented
in this flame.” (St. Luke xvi. 24.) The rich glutton has
not obtained, and shall never obtain, this drop of water,
as long as God shall be God.

13. The reprobate shall be likewise tormented by the
stench which pervades hell. The stench shall arise
from the very bodies of the damned. ¢ Out of their
carcasses shall arise a stink.” (Isaiah xxxiv. 3.) The
bodies of the damned are called carcasses, not because
they are dead (for they are living, and shall be for ever
alive to pain), but on account of the stench which they
exhale. 'Would it not be very painful to be shut up in
a close room with a fetid corpse? St. Bonaventure
says, that if the body of one of the damned were placed
in the earth, it would, by its stench, be sufficient to
cause the death of all men. How intolerable, then,
must it be to live for ever in the dungeons of hell in
the midst of the immense multitudes of the damned!
‘Some foolish worldlings say : If I go to kell, I shall not
be there alone. Miserable fools! do you not see that the
greater the number of your companions, the more
msufferable shall be your torments ? “ There,” says St.
Thomas, “the society of the reprobate shall cause an
increase and not a diminution of misery.” (Suppl., g. 86,
art. 1.) The society of the reprobate augments their
misery, because each of the dammed is a source of
suffering to all the others. Hence, the greater their
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number, the more they shall mutually torment each
other. “And the people,” says the prophet Isaias,
¢ shall be ashes after a fire, as a bundle of thorns they
shall be burnt with fire.” (Isa. xxxiil. 12.) Placed in
the midst of the furnace of hell, the damned are like so
many grains reduced to ashes by that abyss of fire, and like
so many thorns tied together and wounding each other.

14. They are tormented not only by the stench of their
companions, but also by their shrieks and lamentations.
How painful it is to a person longing for sleep to hear
the groans of a sick man, the barking of a dog, or the
screams of an infant. The damned must listen inces-
santly to the wailing and howling of their associates, not
for a night, nor for a thousand nights, but for all eternity,
without the interruption of a single moment.

15. The damned are also tormented by the narrow-
ness of the place in which they are confined; for,
although the dungeon of hell is large, it will be too
small for so many millions of the reprobate, who like
sheep shall be heaped one over the other. ¢ They are,”
says David, “laid in hell like sheep.” (Ps. xlvii. 15.)
We learn from the Scriptures that they shall be pressed
together like grapes in the winepress, by the vengeance
of an angry God. ““The winepress of the fierceness of
the wrath of God the Almighty.” (Apoc. xix. 15.) From
this pressure shall arise the pain of immobility. “ Let
them become unmoveable as a stone.” (Exod. xvi. 16.)
In whatever position the damned shall fall into hell
after the general judgment, whether on the side, or on
the back, or with the head downwards, in that they must
remain for eternity, without being ever able to move
foot or hand or finger, as long as God shall be God. In
a word, St. Chrysostom says, that all the pains of this
life, however great they may be, are scarcely a shadow
of the torments of the damned. “ Hcec omnia ludicra
sunt et risus ad illa supplicia: pone ignem, ferrum, et
bestias, attamen vix umbra sunt ad illa tormenta.” (Hom.
xxxix. ad pop. Ant.)

16. The reprobate, then, shall be tormented in all the
senses of the body. They shall also be tormented in all
the powers of the soul. Their memory shall be tor-

mented by the remembrance of the years which they
F

More Free Items at www.catholickingdom.com



82 SERMON X.

had received from God for the salvation of their souls,
and which they spent in labouring for their own damna-
tion ; by the remembrance of so many graces and so
many divine lights which they abused. Their under-
standing shall be tormented by the knowledge of the
great happiness which they forfeited in losing their souls,
heaven, and God; and by a conviction that this loss is
irreparable. Their will shall be tormented by secing
that whatsoever they ask or desire shall be refused.
““The destre of the wicked shall perish.” (Ps. exi. 10.)
They shall never have any of those things for which
they wish, and must for ever suffer all that is repugnant
to their will. They would wish to escape from these
torments and to find peace ; but in these torments they
must for ever remain, and peace they shall never enjoy.

17. Perhaps they may sometimes reccive a little com-
fort, or at least enjoy occasional repose? No, says
Cyprian : “ Nullum ibi refrigerium, nullum remedium,
atque ita omni tormento atrocius desperatio.” (Serm. de
Ascens.) In this life, how great soever may be the
tribulations which we suffer, there is always some relief
or interruption. The damned must remain for ever in
a pit of fire, always in torture, always weeping, without
ever enjoying a moment’s repose. But perhaps there is
some one to pity their sufferings? At the very time
that they are so much afflicted the devils continually
reproach them with the sins for which they are tor-
mented, saying: Suffer, burn, live for ever in despair:
you yourselves have been the cause of your destruction.
And do not the saints, the divine mother, and God, who
1s called the Father of Mercies, take compassion on their
miseries ? No; “the sun shall be darkened, and the
moon shall not give her light, and the stars shall fall
from heaven.” (Matt. xxvi. 29.) The saints, represented
by the stars, not only do not pity the damned, but they
even rejoice in the vengeance inflicted on the injuries
offered to their God. Neither can the divine mother
pity them, because they hate her Son. And Jesus
Christ, who died for the love of them, cannot pity them,
because they have despised his love, and have voluntarily
brought themselves to perdition.
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SERMON XI.—SIXTH SUNDAY AFTER THE
EPIPHANY.

On the death of the just.

¢¢The kingdom of heaven is like unto leaven, which a woman took
and hid in three measures of meal until the whole was leavened.”—
Marr. xiii. 33.

Ix this day’s gospel we find that a woman, after putting
leaven in the dough, waits till the entire is fermented.
Here the Lord gives us to understand that the kingdom
of heaven—that is, the attainment of eternal beatitude
—is like the leaven. By the leaven is understood the
divine grace, which makes the soul acquire merits for
eternal life. But this eternal life is obtained only when
““the whole is leavened;” that is, when the soul has
arrived at the end of the present life and the completion
of her merits. We shall, then, speak to-day of the death
of the just, which we should not fear, but should desire
with our whole souls. For, says St. Bonaventure,
‘“Triplex in morte congratulatio, hominem ab omni
labore, peccato, et periculo liberari.” Man should
rejoice at death, for three reasons—First, because death
delivers him from labour—that is, from suffering the
miseries of this life and the assault of his cnemies.
Secondly, because it delivers him from actual sins.
Thirdly, because it delivers him from the danger of fall-
ing into hell, and opens Paradise to him.

First Point.—Death delivers us from the miseries of
this life, and from the assaults of our enemies.

1. What is death? St. Eucherius answers, that
“ death is the end of miseries.” Job said that our life,
however short it may be, is full of miseries, of infirmities,
of crosses, of persecutions, and fears. “ Man born of a
woman, living for a short time, is filled with many
miseries.” (Job xiv. 1.) 'What, says St. Augustine, do
men who wish for a prolongation of life on this earth
desire but a prolongation of suffering #” * Quid est diu
vivere nisi diu tor queri.” (Serm. xvii. de Serb. Dom.)
Yes; for, as St. Ambrose remarks, the present life was
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given to us not for repose or enjoyment, but for labour
and suffering, that by toils and pains we may merit
Paradise. ““Imc vita homini non ad quitem data est,
sed ad laborem.” (Serm. xliii.) Hence the same holy
doctor says, that, though death is the punishment of sin,
still the miseries of this life are so great, that death
appears to be a relief rather than a chastisement: © Ut
mors remedium videatur esse, non peena.”

2. To those who love God, the scverest of all the
crosses of this life are the assaults of hell to rob them
of the divine grace. Hence St. Denis the Areopagite
says, that they joyfully meet death, as the end of their
combats, and embrace it with gladness, because they
hope to die a good death, and to be thus freed from ail
fear of ever again falling into sin. * Divino gaudio et
mortis terminum tanquam ad finem certaminum tendunt,
non amplius metuentus pervertii.” (De Hier. Keel., cap.
vii.) ‘The greatest consolation which a soul that loves
God expericnces at the approach of death, arises from
the thought of being delivered from so many tempta-
tions, from so many remorses of conscience, and from
so many dangers of offending God. Ah! says St.
Ambrose, as long as we live, *“ we walk among snares.”
We walk continually in the midst of the snares of our
enemies, who lie in wait to deprive us of the life of
grace. It was the fear of falling into sin that made St.
Peter of Alcantara, in his last moments, say to a lay
brother who, in attending the saint, accidently touched
him : “ Brother, remove, remove from me, for I am still
alive and in danger of being lost.”” The thought of
being freed from the danger of sin by death consoled
St. Teresa, and made her rejoice as often as she heard
the clock strike, that an hour of the combat was past.
Hence she used to say: “In each moment of life we
may sin and lose God.” Hence the news of approachiug
death filled the saints not with sorrow or regret, but
with sentiments of joy; because they knew that their
struggles and the dangers of losing the divine grace
were soon to have an end.

3. “ But the just man, if he be prevented with death,
shall be in rest.” (Wis. iv. 7.) He who is prepared to
die, regards death as a relief. If, says St. Cyprian, you
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lived in a house whose roof and walls were tottering and
threatening destruction, would you not fly from it as
soon as possible ? In this life everything menaces ruin
to the poor soul—the world, the devils, the flesh, the
passions, all draw her to sin and to eternal death. It
was this that made St. Paul exclaim: ¢ Who shall deliver
me from the body of this death?” (Rom. vii. 24.) Who
shall deliver me from this body of mine, which lives
continually in a dying state, on account of the assaults
of my enemics? Hence he esteemed death as a great
gain, because it brought to him the possession of Jesus
Christ, his true life. Happy then are they who die in
the Lord : because they escape from pains and toils, and
go to rest. “Blessed are the dead who die in the Lord.
From henceforth now, saith the spirit, that they may
rest from their labours.” (Apoc. xiv. 13.) It is related
in the lives of the ancient fathers, that one of them who
was very old, when dying, smiled, while the others wept.
Being asked why he smiled, hesaid: “ Why do you weep
at seeing me go to rest P—Ex labore ad requiem vado, ¢t
vos ploratis?”” At the hour of death, St. Catherine of
Sienna said to her sisters in religion : Rejoice with me:
for I leave this land of suffering, and am going to the
kingdom of peace. The death of the saints is called a
sleep—that is, the repose which God gives to his
servants as the reward of their toil. ““ When he shall
give sleep to his beloved, behold the inheritance of the
Lord.” (Ps. exxvi. 2.) Hence the soul that loves God
neither weeps nor is troubled at the approach of death,
but, embracing the crucifix, and burning with love, she
says: ‘“In peace in the self same I will sleep and T will
rest.”” (Ps.1v. 9.)

4. That “Proficiscere de hoe mundo,” (*‘ Depart,
Christian soul, from this world,””) which is so appalling to
sinners at the hour of death, does not alarm the saints.
“ But the souls of the just are in the hands of God, and
the torment of death shall not touch them.” (Wis. iii.
1) The saint is not afflicted, like worldlings, at the
thought of being obliged to leave the goods of this
earth, because he has kept the soul detached from
them. During life, he always regarded God as the
Lord of his heart and as the sole riches which Le
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desired: ‘“ What have I in heaven ? and, besides thee,
what do I desire upon carth? Thou art the God of
my heart and the God that is my portion for ever.” (Ps.
Ixxxii. 25, 26.) He is not afflicted at leaving honours,
because the only honour which he sought was, to love
and to be loved by God. All the honours of this world
he has justly esteemed as smoke and vanity. Heis not
afflicted at leaving his relatives, because he loved them
only in God. In hislast moments he recommends them
to his heavenly Father, who loves them more than he
does. And having a sccure confidence of salvation, he
hopes to be better able to assist his relatives from Para-
dise, than on this earth. In a word, what he frequently
said during life, he continues to repeat with greater
fervour at the hour of death—¢ My God and my all.”

5. Besides, his peace is not disturbed by the pains of
death ; but, seeing that he is now at the end of his life,
and that he has no more time to suffer for God, or to
offer him other proofs of love, he accepts those pains
with joy, and offers them to God as the last remains of
life ; and uniting his death with the death of Jesus Christ,
he offers it to the Divine Majesty.

6. And although the remembrance of the sins which
he has committed will affliet, it will not disturb him ;
for, since he is convinced that the Lord will forget the
sins of all true penitents, the very sorrow which he fecls
for his sins, gives him an assurance of pardon. ¢ If the
wicked do penance. . . . I will not remember all his
iniquities that he hath done.” (Ezec. xviii. 21 and 22.)
“How,” asks St. Basil, “can any one be certain that
God has pardoned his sins? He may be certain of
pardon if he say: I have hated and abhorred iniquity.”
(In Reg. inter. 12.) He who detests his sins, and offers
to God his death in atonement for them, may rest secure
that God has pardoned them. ¢ Mors,” says St. Augus-
tine, “qu® in lege nature erat peena peccati in lege
grati@ est hostia pro peccato.” (Lib. iv. de Trin. ¢. xxil.)
Death, which was a chastisement of sin under the law
of nature, has become, in the law of grace, a victim of
penance, by which the pardon of sin is obtained.

7. The very love which a soul bears to God, assures
her of his grace, and delivers her from the fear of being

Private Use Only




DEATH OF THE JUST. 87

lost. ¢ Charity casteth out fear.” (1 John iv. 18,) If,
at the hour of death, you are unwilling to pardon an
enemy, or to restore what is not your own, or if you
wish to keep up an improper friendship, then tremble
for your eternal salvation ; for you have great reason to
be afraid of death ; but if you seek to avoid sin, and to
preserve in your heart a testimony that you love God,
be assured that he is with you: and if the Lord is with
you, what do you fear ? And if you wish to be assured
that you have within you the divine love, embrace
death with peace, and offer it from your heart to God.
He that offers to God his death, makes an act of love
the most perfect that is possible for him to perform ;
because, by cheerfully embracing death to please God,
at the time and in the manner which God ordains, he
becomes like the martyrs, the entire merit of whose

martyrdom consisted in suffering and dying to please
God.

Second Point.—Death frees us from actual sins.

8. It is impossible to live in this world without com-
mitting at least some slight faults. A just man shall
fall seven times.” (Prov. xxiv. 16.) He who ceascs to
live, ceases to offend God. Hence St. Ambrosc called
death the burial of vices: by death they are buricd, and
never appear again. “ Quid est mors nisi sepultura
vitorum?” (De Bono Mort. cap. iv.) The venerable
Vincent Caraffa consoled himself at the hour of death
by saying: now that I cease to live, I cease for ever to
offend my God. He who dies in the grace of God, goes
into that happy state in which he shall love God for
cver, and shall never more offend him. ¢ Mortuus,”
says the same holy doctor, “nescit peccare. Quid
tanto pere vita mistam desideramus, in qua quanto diutius
quis fuerit, tanto majori oneratur sarcina peccatorum.”
How can we desire this life, in which the longer we live,
the greater shall be the load of our sins?

9. Hence the Lord praises the dead more than any
man living: “I praised the dead rather than the living.”
(Eccl. iv. 2.) DBecause no man on this earth, however
holy he may be, is exempt from sins. A spiritual soul
gave directions that the person who should bring to her
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the news of death, should say: ¢ Console yourself, for the
time has arrived when you shall no longer offend God.”

10. St. Ambrose adds, that God permitted death to
enter into the world, that, by dying, men should cease
to sin: ‘“Passus est Dominus subintrare mortem ut
culpa cessaret.” (Loco cit.) It is, then, a great error to
imagine that death is a chastisement for those who love
God. It is a mark of the love which God bears to
them ; because he shortens their life to put an end to
sin, from which they cannot be exempt as long as they
remain on this earth. “ For his soul pleased God:
therefore he hastened to bring him out of the midst of
iniquities.” (Wis. iv. 14.)

Third Point.—Death delivers us from the danger of
falling into hell, and opens Paradise to us.

11. “Precious in the sight of the Lord is the death
of the saints.” (Ps. cxv. 16.) Considered according to
the senses, death excites fear and terror ; but, viewed
with the eye of faith, it is consoling and desirable. To
the saints 1t is as amiable and as precious, as it appears
terrible to sinners. *“ It is precious,” says St. Bernard,
¢ as the end of labours, the consummation of victory, the
gate of life.” The joy of the cup-bearer of Pharaoh,
at hearing from Joseph that he should soon be released
from prison, bears no comparison to that which a soul
that loves God feels on hearing that she is to be liber-
ated from the exile of this earth, and to be transported
to the enjoyment of God in her true country. The
Apostle says, that, as long as we remain in the body, we
wander at a distance from our country in a strange land,
and far removed from the life of God: “ While we are
in the body, we are absent from the Lord.” (2 Cor. v.
6.) Hence, St. Bruno teaches, that our death should
not be called death, but the beginning of life. ¢ Mors
dicenda non est, sed vite principrum.”  And St. Athana-
sius says: “ Non est justis mors sed translatio.” To the
just, death is but a passage from the miseries of this
earth to the eternal delights of Paradise. O desirable
death | exclaimed St. Augustine; who is there that does
not desire thee? For thou art the term of evils, the end
of toils, and the beginning of everlasting repose! “O
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mors desirabilis, malorum finis, laboris clausula, quietis
principium.”

12." No one can enter into heaven to see God without
passing through the gate of death. “This is the gate
of the Lord—the just shall enter into it.” (Ps. exvii.
20.) Hence, addressing death, St. Jerome said: ““ Aperi
mihi soror mea.” Death, my sister, if you do not open
the gate to me, I cannot enter to enjoy my God. And
St. Charles Borromeo, seeing in his house a picture of
death with a knife in the hand, sent for a painter to
cancel the knife, and substitute for it a key of gold;
because, said the saint, it is death that opens Paradise.
Were a queen confined in a dark prison, how great
would be her joy at hearing that the gates of the
prison are open, and that she is to return from the
dungeon to her palace! It was to be liberated by death
from the prison of this life that David asked, when he
said : “ DBring my soul out of prison.” (Ps. cxli. 8.)
This, too, was the: favour which the venerable Simeon
asked of the infant Jesus, when he held him in his arms:
“ Now thou dost dismiss thy servant.” (Luke ii. 29.)
“ As if detained by force,” says St. Ambrose, “ he asked
to be dismissed.” Simeon sought to be delivered by
death, as if he had been compelled by force to live on
this earth.

13. St. Cyprian says, that the sinner who shall pass
from temporal to eternal death, has just reason to be
afraid of death. ¢ Mori timeat, qui ad secundum mor-
tem de hac morte transibit.” But he who is in the
state of grace and hopes to pass from death to eternal
life—which is the true life—fears not death. It is re-
lated that a certain rich man gave to St. John the
Almoner a large sum of money to be dispensed in alms,
for the purpose of obtaining from God a long life for
his only son. The son died in a short time. The father
complained of the death of his son ; but, to console him,
the Lord sent an angel to say to him : “ You have sought
a long life for your son, and the Lord has heard your
prayer ; for your son is in heaven, where he enjoys
etcrnal life.””” This is the grace which, according to the

romise of the prophet Osee, the Redeemer obtained
or us. “O death, I will be thy death.” (xiii. 14.) By

More Free Items at www.catholickingdom.com



90 SERMON XI.

his redemption, Jesus Christ destroyed death, and
changed it 1nto a source of life to us. When St. Pionius,
martyr, was asked how he could go to death with sc
much joy, he answered: “ You err; I do not go to deatl
but to life.” * Krratis non ad mortem, sed ad vitam con-
tendo.” (Apud Eusub., lib. iv. cap. xiv) Thus also St.
Symphorosa exhorted her son, St. Symphorian, to mar-
tyrdom : ““ My son,” said she, “life is not taken away
from you; it 1s only changed for a better one.”

14. St. Augustine says, that they who love God desire
to sce him speedily, and that, therefore, to them life is
a cause of suffering, and death an occasion of joy.
“Patienter vivit, delcctabiliter moritur.” (Trac. ix. 1n

ip. Joan.) St. Teresa used to say, that to her life was

death. Hence she composed the celebrated hymn, 1
die because I do not die.”  To that great servant of God
D. Sancia Carriglio—a penitent of Father M. Avila—it
was one day revealed, that she had but a year to live;
she answered: “ Alas! must I remain another year at a
distanee from God? O sorrowful year, which will
appear to me longer than an age.”  Such is the language
of souls who love God from their heart. It is a mark
of little love of God not to desire to see him specdily.

15. Some of you will say: I desire to go to God, but
I fear death. 1 am afraid of the assaults which I shall
then experience from hell. 1 find that the saints have
trembled at the hour of death ; how much more ought
I to tremble! I answer: It is true that hell doos not
cease to assail even the saints at death, but it is alse truc
that God does not cease to assist his servants at that
moment ; and when the dangers are inereased, he mul-
tiplies his helps. “ Ibi plus auxilii,” says St. Ambrose,
“ubi plus periculi.” (ad Jos. cap. v.) The servant of
Eliseus was struck with terror when he saw the city
surrounded by enemies; but the saint inspired him with
courage by showing to him a multitude of angels sent
by God to defend it. Hence the prophet aiterwards
said : ““ Fear not, for there are more with us than with
them.” (4 Kings vi. 16.) The powers of hell will assail
the dying Christian ; but his angel guardian will come
to console him. His patrons, and St. Michael, who has
been appointed by God to defend his faithful servants
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in their last combat with the devils, will come to his aid.
The mother of God will come to assist those who have
been devoted to her. Jesus Christ shall come to defend
from the assaults of hell the souls for which he died on
a cross: he will give them confidence and strength to
resist every attack. Hence, filled with courage, they
will say: “The Lord is my light and my salvation:
whom shall T fear?’ (Isa. xxvi. 1.) Truly has Origen
said, that the Lord is more desirous of our salvation
than the devil is of our perdition, because God’s love
for us far surpasses the devil’s hatred of our souls.
“ Major illa cura est, ut nos ad veram pertrahat salutem,
quam diabolo, ut nos ad eternam damnationem impellat.”
(Hom. xx.)

16. God is faithful, he will never permit us to be
tempted above our strength : ¢ Fidelis Deus non patietur
vos tentari supra id quod potestis.” (1 Cor. x. 13.) Itis
true that some saints have suffered great fear at the
hour of death ; but they have been few. The Lord, as
Belluacensis says, has permitted this fear to cleanse them
at death from some defect. ¢ Justi quandoque dure
moriendo purgantur in hoc mundo.” Dut we know that,
generally speaking, the saints have died with a joyful
countenance. Father Joseph Scamacea, a man of aholy
life, being asked if, in dying, he felt confidence in God,
answered : Have I served Mahomet, that I should now
doubt of the goodness of my God, or of his wish to save
me ? Ah! the Lord knows well how to console his
servants in their last moments. Even in the midst of
the agony of death, he infuses into their souls a certain
sweetness and a certain foretaste of that happiness which
he will soon bestow upon them. As they who die in sin
begin to experience from the bed of death a certain fore-
taste of hell—certain extraordinary terrors, remorses,
and fits of despair; so, on the other hand, the saints, by
the fervent acts of divine love which they then make,
and by the confidence and the desire which they feel of
soon seeing God, taste, before death, that peace which
they shall afterwards fully enjoy in heaven.

17. Father Suarez died with so much peace, that in
his last moments he said: “ I could not have imagined
that death was so sweet.” Being advised by his
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physician not to fix his thoughts so constantly on death,
Cardinal Baroniussaid: Is it lest the fear of death should
shorten my life? I fear not; on the contrary, I love
and desire death. Of the Cardinal Bishop of Rochester,
Saunders relates, that, in preparing to die for the faith,
he put on his best clothes, saying that he was going to
a nuptial feast. When he came within view of the
place of execution, he threw away his staff, and said:
O my feet, walk fast ; for we are not far from Paradize.
“Tte pedes, parum a paradiso distamus.” Before death,
he wished to recite the Te Deuw, in thanksgiving to
God for permitting him to die for the holy faith ; and,
full of joy, he laid his head on the block. St. Franeis of
Assisium began to sing at the hour of death. Brother
Iilias said to him: Father, at the hour of death, we ought
rather to weep than to sing. But, replied the saint, I
cannot abstain from singing at the thought of soon going
to cujoy God. A nun of the order of St. Teresa, in her
last moments, said to her sisters in religion, who were in
tears: O God! why do you weep? I am going to
possess my Jesus; if’ you love me, weep not, but rejoice
with me. (Dis. Parol. 1. § 6.)

18. Yather Granada relates, that a certain sportsman
found in a wood a solitary singing in his last agony.
How, said the sportsman, can you sing in such a state ?
The hermit rephied: Brother, between me and God there
is nothing but the wall of this body. I now sce that
since my flesh is falling in pieces, the prison shall be
destroyed, and I shall soon go to see God. It is for
this reason I rejoice and sing. Through the desire of
seeing God, St. [gnatius, martyr, said, that if the wild
beasts should spare him, he would provoke them to
devour him. *““Igo vim faciam, ut devorer.” St.
Catherine of Genoa was astonished that some persons
regarded death as a misfortune, and said: “ O beloved
death, in what a mistaken light do men view you! Why
do you not come to me? 1 call on you day and night.”
(Vita, c. 7.)

19. Oh! how peculiarly happy is the death of the
servants of Mary ! Father Binetti relates, that a person
whom he assisted in his last moments, and who was
devoted to the Blessed Virgin, said to him: * Father,
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you cannot conceive the consolation which arises at
death from the remembrance of having served Mary.
Ah! my father, if you knew what happiness I feel on
account of having served this good mother! I cannot
express it.” What joy shall the lovers of Jesus Christ
experience at his coming to them in the most holy
viaticum! Happy the soul that can then address her
Saviour in the words which St. Phillp Neri used when
the viaticum was brought to him: “Behold my love!
behold my love! give me my love!” But, to entertain
these sentiments at death, we must have ardently loved
Jesus Christ during life.

SERMON XIL—SEPTUAGESIMA SUNDAY.

On the importance of salvation.
« He sent them into his vineyard.”-~MATTIIEW xX. 2.

Tae vines of the Lord are our souls, which he has given
us to cultivate by good works, that we may be one day
admitted into ecternal glory. ¢ How,” says Salvian,
« does it happen that a Christian believes, and still does
not fear the future ?” Christians believe death, judg-
ment, hell, and Paradise: but they live as if they
believed them not—as if these truths of faith were fables
or the inventions of human genius. Many live as if
they were never to die, or as if they had not to give
God an account of their life—as if there were neither a
hell nor a heaven. Perhaps they do not believe in
them? They believe, but do not reflect on them ; and
thus they are lost. They take all possible care of worldly
affairs, but attend not to the salvation of their souls. I
shall show you, this day, that the salvation of your souls
is the most important of all affairs.

First Point.—Because, if the soul is lost, all is lost.
Second Point.—Because, if the soul is lost once, it 18
lost for ever.

First Point.—If the soul is lost, all is lost.
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1. “But,” says St. Paul, “ we entreat you . . . . that
you do your own business.” (1 Thess. iv. 10, 11.) The
greater part of worldlings are most attentive to the
business of this world. ~What diligence do they not
employ to gain a law-suit or a post of emolument !
How many means are adopted—how many measures
taken? They neither eat nor sleep. And what efforts
do they make to save their souls? All blush at being
told that they neglect the affairs of their families; and
how few are ashamed to neglect the salvation of their
souls. “Drethren,” says St. Paul, “I entreat you that
you do your own business ;” that is, the business of your
eternal salvation.

2. “XNuge puerorum,” says St. Bernard, “ nugmw
vocantur, nuga malorum negotia vocantur.” The
trifles of children are called trifles, but the trifles of
men are called business; and for these many lose their
souls. If in one worldly transaction you suffer a loss,
you may repair it in another; but if you die in enmity
with God, and lose your soul, how can you repair the
loss ? “What exchange can a man give for his soul:”
(Matt. xvi. 26.) To those who neglect the care of sul-
vation, St. Euterius says : “ Quam pretiosus sis, O homo,
si Creatori non credis, interroga Redemptorem.” (Hom.
ii. in Symb.) If, from being created by God to his own
image, you do not comprehend the value of your soul,
learn it from Jesus Chmnst, who has redeemed you with
his own blood. “ You were not redeemed with cor-
ruptible things, as gold or silver, . . . . . but with the
precious blood of Christ, as of a lamb unspotted and
undefiled.” (1 Pet. i. 18, 19.)

3. God, then, sets so high a value on your soul;
such is its value in the estimatien of Satan, that, to
become master of it, he does not sleep night or day,
but is continually going about to make it his own.
Hence St. Augustine exclaims: ¢ The enemy sleeps not,
and you are asleep.” The enemy is always awake to
injure you, and you slumber. ~Pope Benedict the
Twelfth, being asked by a prince for a favour which
he could not conscientiously grant, said to the ambas-
sador : Tell the prince, that, if T had two souls, I might
be able to lose one of them in order to please him;
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but, since I have but one, I cannot consent to lose it
Thus he refused the favour which the prince sought
from him.

4. Brethren, remember that, if you save your souls,
your failure in every worldly transaction will be but of
little importance : for, if you arc saved, you shall enjoy
complete happiness for all eternity. But, if you lose
your souls, what will it profit you to have enjoyed all
the riches, honours, and amusements of this world ? If
you lose your souls, all is lost. “ What doth it profit
a man, if he gain the whole world, and suffer the loss
of his own soul #” (Matt. xvi. 26.) DBy this maxim St.
Ignatius of Loyola drew many souls to God, and among
them the soul of St. Francis Xavier, who was then
at Paris, and devoted his attention to the acquirement
of worldly goods. One day St. Ignatius said to him :
“ Francis, whom do you serve? You serve the world,
which is a traitor, that promises, but does not perform.
And if it should fulfil all its promises, how long do
its goods last ? Can they last longer than this life ?
And, after death, what will they profit you, if you shall
not have saved your soul ?” He then reminded Franeis
of the maxims of the Gospel: “What doth it profit
a man, if he gain the whole world, and suffer the loss
of his own soul?”  “But one thing is necessary #”
(Luke x. 42.) It is not mecessary to become rich on
this earth—to acquire honours and dignities; but it is
necessary to save our souls; because, unless we gain
heaven we shall be condemned to hell: there is no
middle place: we must be either saved or damned.
God hasnot created us for this earth ; neither does he
preserve our lives that we may become rich and enjoy
amusements. “And the end life everlasting.” (Rom.
vi. 22.) He has created us, and preserved us, that we
may acquire eternal glory.

9. St. Philip Neri used to say, that he who does not
seek, above all things, the salvation of his soul, 1s a
fool. If on this earth there were two classes of men,
one mortal, and the other immortal, and if the former
saw the latter entirely devoted to the acquisition of
earthly goods, would they not exclaim: O fools that
you are! You have it In your power to secure the
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immense and eternal goods of Paradise, and you lose
your time in procuring the miserable goods of this earth,
which shall end at death. And for these you expose
yourselves to the danger of the eternal torments of hell.
Leave to us, for whom all shall end at death, the care
of these earthly things. But, brethren, we are all
immortal, and each of us shall be eternally happy or
eternally miserable in the other life. But the misfor-
tune of the greater part of mankind is, that they are
solicitous about the present, and never think of the.
future. ¢ Oh! that they would be wise, and would
understand, and would provide for their last end.”
(Deut. xxxii. 20.) Oh'! that they knew how to detach
themselves from present goods, which last but a short
time, and to provide for what must happen after death
—an eternal reign in heaven, or everlasting slavery in
Lell.  St. Philip Neri, conversing one day with Francis
Zazzera, a young man of talent who expected to make
a fortune in the world, said to him: “ You shall realize
a great fortune; you shall be a prelate, afterwards a car-
dinal, and in the end, perhaps, pope. DBut what must
follow? what must follow? Go, my son, think on these
words.” The young man departed, and after meditating
on the words, what must follow? what must follow ? he
renounced his worldly prospects,and gave himself entirely
to God; and, retiring from the world, he entered into the
congregatiou of St. Philip, and died a holy death.

6. * The fashion of this world passeth away.” (1 Cor.
vii. 81.) On this passage, Cornelius a Lapide, says, that
«the world is as it were a stage.” The present life 1s a
comedy, which passes away. Happy the man who acts
his part well in this comedy by saving his soul. DBut if
he shall have spent his life in the acquisition of riches
and worldly honours, he shall justly be called a fool;
and at the hour of death he shall receive the reproach
addressed to the rich man in the gospel: * Fool, this
night do they require thy soul of thee; and whose shall
these things be which thou hast provided?” (Luke xil.
20.) In explaining the words “they require,” Toletus
says, that the Lord has given us our souls to guard
them against the assaults of our enemics ; and that at
death the angel shall come to require them of us, and
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shall present them at the tribunal of Jesus Christ. But
if we shall have lost our souls by attending only to the
acquisition of earthly possessions, these shall belong to
us no longer—they shall pass to other hands: and what
shall then become of our souls ?

7. Poor worldlings! of all the riches which they
acquired, of all the pomps which they displayed in this
life, what shall they find at death ? « They have slept
their sleep: and all the men of riches have found
nothing in their hands.” (Ds. Ixxv. 6.) The dream of
this present life shall be over at death, and they shall
have acquired nothing for eternity. Ask of so many
great men of this earth—of the princes and emperors,
who, during life, have abounded in riches, honours, and
pleasures, and are at this moment in hell—what now
remains of all the riches which they possessed in this
world ?  They answer with tears: Nothing, nothing.”
And of so many honours enjoyed—of so many past plea-
sures—of so many pomps and triumphs, what now re-
mains? They answer with howling : « N othing, nothing.”

8. Justly, then, has St. Francis Xavier said, that in
the world there is but one good and one evil. The
former consists in saving our souls; the latter in losing
them. Hence, David said: “ One thing I have asked of
the Lord ; this I will seck after—that I may dwell in
the house of the Lord.” (Ps. xxvi. 4.) One thing only
have I sought, and will for ever seek, from God—that
he may grant me the grace to save my soul; for, if I
save my soul, all is safe; if I lose it, all is lost. And,
what is more important, if my soul be once lost, it is lost
for ever. Let us pass to the second point.

Second Point. Ifthe soul be once lost, it is lost for ever.

9. Men die but once. If a Christian died twice, he
might lose his soul the first, and save it the second time.
But we can die only once : if the soul be lost the first
time, it is lost for ever. This truth St. Teresa frequently
inculcated to her nuns: “One soul,” she would say, ‘“‘one
eternity.” Asif she said: We have but one soul: if
this be lost, allislost. Thereis but ““ one eternity ;” if the
soul be once lost, it is lost for ever. * Periisse semel
eternum est.”

G
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10. St. Eucherius says that there is no error so great
as the neglect of eternal salvation. ¢ Sane supra omnem
errorem est dissimulare negotium mternwm salutis.” It is
an error which surpasses all errors, because it is irreme-
diable. Other mistakes may be repaired: if a person
loses property in one way, he may acquire it in another;
if he loses a situation, a dignity, he may afterwards re-
cover them ; if he even loses his life, provided his soul
be saved, all is safe. But he who loses his soul has no
means of repairing the loss. The wailing of the damned
arises from the thought, that for them the time of salva-
tion is over, and that there is no hope of remedy for their
eternal ruin. ¢ The summer is ended, and we are not
saved.” (Jer. vii. 20.) Hence they weep, and shall
inconsolably weep for ever, saying: ‘‘ Therefore we have
erred from the way of truth, and the light of justice hath
not shined unto us.”” (Wis. v. 6.) DBut what will it
profit them to know the error they have committed,
when it will be too late to repair it ?

11. The greatest torment of the damnecd arises {from
the thought of having lost their souls, and of having
lost them through their own fault. ¢ Destruction is thy
own, O Israel ; thy help is only from me.” (Osee xiii. 9.)
O miscrable being! God says to each of the damned;
thy perdition is thine own ; that is from thyself; by sin
thou hast been the cause of thy damnation ; for I was
ready to save thee if thou hadst wished to attend to thy
salvation. St. Teresa used to say, that when a person
loses a trifle through negligence, his peace is disturbed
by the thought of having lost it through his own fault.
O God! what shall be the pain which each of the damned
shall feel on entering into hell, at the thought of having
lost his soul—his all—and of having lost them through
his own fault!

12. 'We must, then, from this day forward, devote all
our attention to the salvation of our souls. Thereis no
question, says St. John Chrysostom, of losing some
earthly good which we must one day relinquish. But
there is question of losing Paradise, and of going to
suffer for ever in hell: “De immortalibus suppliciis,
de ccelestis regni amissione res agitur.” We must fear
and tremble ; it is thus we shall be able to secure eternal
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happiness. « With fear and trembling work out your
salvation.” (Phil. ii. 12.) Hence, if we wish to save our
souls, we must labour strenuously to avoid dangerous
occasions, to resist temptations, and to frequent the
sacraments. 'Without labour we cannot obtain heaven.
“The violent bear it away.” The saints tremble at the
thought of eternity. St. Andrew Avellino exclaimed
with tears: Who knows whether I shall be saved or
dammned ?  St. Lewis Bertrand said with trembling :
‘What shall be my lot in the other world ? And shall
we not tremble 7 Let us pray to Jesus Christ and his
most holy mother to help us to save our souls. This is
for us the most important of all affairs : if we succeed in
it, we shall be eternally happy ; if we fail, we must be
for ever miserable.

SERMON XIIL—SEXAGESIMA SUNDAY.

On the unhappy life of sinners, and on the happy life of
those who love God.

““ And that which fell among the thorns are they who have heard,
and, going their way, are choked with the cares and riches of this
life, and yield no fruit.,”—Luxk viii. 14.

Ix the parable of this day’s gospel we are told that part
of the seed which the sower went out to sow feli among
thorns. The Saviour has declared that the seed repre-
sents the divine word, and the thorns the attachment of
men to earthly riches and pleasures, which are the thorns
that prevent the fruit of the word of God, not only in
the future, but even in the present life. O misery of
poor sinners! By their sins they not only condemn
themselves to eternal torments in”the next, but to an
unhappy life in this world. This is what I intend to
demonstrate in the following discourse.

First Point. The unhappy life of sinners.
Second Point. Happy life of those who love God.
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First Point. Unhappy life of sinners.

1. The devil deceives sinners, and makes them imagine
that, by indulging their sensual appetites, they shall lead
a life of happiness, and shall enjoy peace. But thereisno
peace for those who offend God.  “There is no peace to
the wicked, saith the Lord.” (Isa. xlviil. 22.) God
declares that all his enemies have led a life of misery,
and that they have not even known the way of peace.
« Destruction and unhappiness in their ways: and the
way of peace they have not known.” (Ps. xii. 3.)

9. Brute animals that have been created for this
world, enjoy peace in sensual delights. Give to a dog
a bone, and he is perfectly content; give to an ox a
bundle of hay, and he desires nothing more. But man,
who has been created for God, to love God, and to be
united to him, can be made happy only by God, and
not by the world, though it should enrich him with all
its goods. What arc worldly goods? They may be
all reduced to pleasures of sense, to riches, and to
honours. « All that is in the world,” says St. John,
% 1s the concupiscence of the flesh,” or sensual delights,
«and the concupiscence of the eyes,” or riches, ¢ and
the pride of life”—that is, earthly honours. (1 John ii.
16.) St. Bernard says, thata man may be puffed up with
earthly goods, but can never be made content or happy
by them. “Inflari potest, satiari, non potest.”  And
bow can earth and wind and dung satisfy the heart of
man ? In his comment on these words of St. Peter—
« Behold, we have left all things”—the same saint says,
that he saw in the world different classes of fools. All
had a great desire of happiness. Some, such as the
avaricious, were content with riches; others, ambitious
of honours and of praise, were satisfied with wind;
others, scated round a furnace, swallowed the sparks
that were thrown from it—these were the passionate and
vindictive ; others, in fine, drank fetid water from a
stagnant pool—and these were the voluptuous and un-
chaste. O fools! adds the saint, do you not perceive
that all these things, from which you seek content, do
not satisfy, but, on the contrary, mcrease the cravings
of your heart ? “ Hwe potius famem provocant, quam
exfinguunt.” Of this we have a striking example in
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Alexander the Great, who, after having conquered half
the world, burst into tears, because he was not master
of the whole earth.

3. Many expect to find peace in accumulating riches;
but how can these satisfy their desires? ““Major
pecunia,” says St. Augustine, ‘“avaritiee fauces non
claudit, sed extendit.” A large quantity of money does
not close, but rather extends, the jaws of avarice ;—that
is, the enjoyment of riches excites, rather than satiates,
the desire of wealth. “Thou wast debased even to
hell ; thou hast been wearied in the multitude of thy
ways ; yet thou saidst not, I will rest. (Isa. lvii. 9, 10.)
Poor worldlings! they labour and toil to acquire an
increase of wealth and property, but never enjoy
repose : the more they accumulate riches, the greater
their disquietude and vexation. “The rich have
wanted, and have suffered hunger ; but they that seek
the Lord shall not be deprived of any good.” (Ps.
xxxiil. 11.) The rich of this world are, of all men, the
most miserable ; because, the more they possess, the
more they desire to possess. They never succeed in
attaining all the objects of their wishes, and therefore
they are far poorer than men who have but a com-
petency, and seck God alone. These are truly rich,
because they are content with their condition, and find
in God every good. ¢ They that seek the Lord shall
not be deprived of any good.” To the saints, because
they possess God, nothing is wanting; to the worldly
rich, who are deprived of God, all things are wanting,
because they want peace. The appellation of fool was,
therefore, justly given to the rich man in the gospel
(Luke xii. 19), who, because his land brought forth
plenty of fruits, said to his soul : “Soul, thou hast much
goods laid up for many years: take rest, eat, drink,
make good cheer.” (Luke xii. 19.) But this man was
called a fool. “Thou fool, this night do they require
thy soul of thee ; and whose shall those things be which
thou hast provided ?” (v. 20.) And why was he called
a fool. Because he imagined that by these goods—by
eating and drinking—he should be content, and should
enjoy peace. ‘‘ Rest,” he said, *eat, drink.” ¢“Num-
quid, says St. Basil of Seleucia, “animam porcinam
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habes ?” Hast thou the soul of a brute, that thou ex-
pectest to make it happy by eating and drinking ?

4. But, perhaps sinners who seck after and attain
worldly honours are content ? All the honours of this
earth are but smoke and wind (‘‘ Ephraim feedeth on
the wind”—Osee xii. 1), and how can these content the
heart of a Christian? ¢ The pride of them,” says
David, ‘“ascendeth continually.” (Ps. Ixxiil. 23.) The
ambitious are not satisfied by the attainment of certain
honours : their ambition and pride continually increase;;
and thus their disquietude, their envy, and their fears
are multiplied.

5. They who live in the habit of sins of impurity,
feed, as the Prophet Jeremiah says, on dung. “ Qui
voluptuose vescebantur, amplexati sunt stercora.” (Thren.
iv. 5.) Iow can dung content or give peace to the
soul? Ah! what peace, what peace can sinners at a
distance from God enjoy ? They may possess the riches,
honours, and delights of this world ; but they never shall
have peace. No; the word of God cannot fail: he has
declared that there is no peace for his enemies. “ There
is no peace to the wicked, saith the Lord.” (Isaias,
xlviil. 22.) Poor sinners! they, as St. Chrysostom says,
always carry about with them their own executioner—
that 1s, a guilty conscience, which continually torments
them. ¢ Peccator conscientiam quasi carnificem eircum-
gestat.” (Serm. x. de Laz.) St. Isidore asserts, that
there is no pain more excruciating than that of a guilty
conscience. IHence he adds, that he who leads a good
life is never sad. ¢ Nulla pena gravior peena con-
seientiw : vis nunquam esse tristis ? bene vive.” (3. Isid,,
lib. 2, Solit.)

6. In describing the deplorable state of sinners, the

Holy Ghost compares them to a sea eontinually tossed

by the tempest. ~« The wicked are like the raging sea,
which cannot rest.” (Isa. lvii. 20.) Waves come and go,
but they are all waves of bitterness and rancour; for
every cross and contradiction disturbs and agitates the
wicked. If a person at a ball or musical exhibition,
were obliged to remain suspended by a cord with his
head downwards, could he feel happy at the entertain-
ment ? Such is the state of a Christian in enmity with
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God : his soul is as it were turned upside down ; instead
of being united with God and detached from creatures,
it is united with creatures and separated from God.
But creatures, says St. Vincent Ferrer, are without, and
do not enter to content the heart, which God alone can
make happy. ¢ Non intrant ibi ubi est sitis.” The
sinner is like a man parched with thirst, and standing in
the middle of a fountain: because the waters which
surround him do not enter to satisfy his thirst, he
remains in the midst of them more thirsty than before.
7. Speaking of the unhappy life which he led when
he was in a state of sin, David said: “ My tears have
been my bread, day and night, whilst it is said to me
daily : Where is thy God?” (Ps. xli. 4.) To relieve
himself, he went to his villas, to his gardens, to musical
entertainments, and to various other royal amusements,
but they all said to him: “ David, if thou expectest
comfort from us, thou art deceived. Where is thy God?
Go and seek thy God, whom thou hast lost; for he
alone can restore thy peace.” Hence David confessed
that, in the midst of his princely wealth, he enjoyed no
repose, and that he wept night and day. Let us now
listen to his son Solomon, who acknowledged that he
indulged his senses in whatsoever they desired. ‘“What-
soever my eyes desired, I refused them not.” (Ecel. ii.
10.) But, after all his sensual enjoyments, he exclaimed:
“ Vanity of vanities :...behold all is vanity and affliction
of spirit.” (Eceles. 1. 2 and 14.) Mark! he declares
that all the pleasures of this earth are not only vanity
of vanities, but also affliction of spirit. And tLis sinners
well know from experience ; for sin brings with it the
fear of divine vengeance. The man who is encompassed
by powerful enemies never sleeps in peace; and can the
sinner, who has God for an enemy, enjoy tranquillity ?
“TFear to them that work evil.” (Prov.x.29.) The
Christian who commits a mortal sin feels himself
oppressed with fear—every leaf that moves excites
terror. ““The sound of dread is always in his ears.”
(Job xv. 21.) He appears to be always flying away,
although no one pursues him. * The wicked man fleeth
when no man pursueth.” (Prov. xxviii. 1.) He <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>